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SERVING AS AN ACCOMPLICE TO TRANSGRESSION

VARIOUS BIBLICAL SOURCES
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A later verse (Devarim 27:18) curses one who violates this prohibition.

Several Rishonim tell us that implicit in the prohibition is the converse; one should set people on a
straight path by giving the best guidance and advice in all areas of life.

There are other possible sources for the obligation to give good advice - 71m> Y79 nanX the
obligation to bring harmony between Jews, the obligation to teach him Torah and to reprove him.
Additionally, the obligation to provide sound advice is learned from the obligation (for the judge)
to give the best advice.

THE PASUK
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Before a blind man, do not put an obstacle; you should fear from your Lord; | am Hashem.

The simple explanation of the pasuk would be, not to place a stumbling block in front of a blind
person who will not see it, or even a person who can see but it is in a spot that he will not realize
it and he will stumble over it.

However, Chazal explain that this verse should not be understood literally discussing a physical
obstacle, rather as a prohibition against misguiding someone — a virtual obstacle.
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There are two components to this prohibition:

Not to give bad advice.

Not to be an accomplice to a transgression.

JUREIA]

191090 RHR NIRRT NPWI 19 MRN HR 111029 NN 11HD WR N2 79 MR X2 ,72721 RNI0 7195

17w

07 RPN

"Before a blind man:” Do not give
inappropriate advice to someone who is
blind in this matter, for example, do not
tell someone, ‘Sell your field and purchase
a donkey [with the money],” when you are
manipulating him in order to acquire it.

”You should fear your Lord:” Since people
cannot know whether the intention of this
[adviso] was sincere or insincere, and one
could evade [punishmen] by claiming that
he only intended for [the advisee’s] benefit.
Therefore, it states that ”you should fear
your Lord” Who knows what your (actual)
thoughts are. So too, in every instance
where the [commandment] relates to the
person’s thoughts, and others do not know
the facts, it states, ”You should fear your
Lord.”
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EXPLAINING RASHI

Does Rashi mean that the explanation of the pasuk is “bad advice,” or is it an example
- subcategory?

Also, Rashi says it's only something that God can discern. Does that mean that if humans
understood and it was clear cut, it's not a problem? Meaning if the guy knows it's wrong
but still will do it, is there no 7y »195?
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PUTTING AN ACTUAL STUMBLING BLOCK
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Rashi in Masechet Chullin says that the Cuthean, learn the pasuk literally.
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Abaye said in resolution of the apparent contradiction in the Mishna that this is what the Mishna
is teaching: Everyone slaughters, and even a Samaritan. In what case is this statement
said? In a case where a Jew is standing over him and ensuring that he slaughters appropriately,
but if the Jew merely exits and enters and does not have a constant presence, the Samaritan
.may not slaughter the animal
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And if the Samaritan slaughtered the animal without supervision, the Jew cuts an olive bulk of
meat from the slaughtered animal and gives it to the Samaritan to eat. If the Samaritan ate it, it
is permitted for the Jew to eat meat from what the Samaritan slaughtered. Since Samaritans
are meticulous concerning the meat that they eat and eat meat only from an animal that was
slaughtered properly, the Jew may partake of the meat. But if the Samaritan did not eat the meat,
there is concern that the animal was not slaughtered properly, and it is prohibited to eat from
.what the Samaritan slaughtered
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7. The Cutheans were brought by the Assyrian king Shalmanesser from their native Cutha to settle the
part of Eretz Yisrael left desolate by the exile of the ten tribes (II Kings 17:6, 24-41). This area was called
1iniY, Semaria; hence the Cutheans alse bore the name Samaritans. An outbreak of attacks by lions,
which the Cutheans attributed to their failure to serve the God of the Land, motivated them to convert to
Judaism. Even after their conversion, however, they continued to serve their pagan deities (ibid. v. 33). Due
to the apparent insincerity of their conversion, there is a Tannaic dispute as to whether it was valid (see
Kiddushin 75b). Abaye interprets our Mishnah as following the opinion that the Cutheans were considered
valid converts, and that they are therefore inherently qualified to slaughter (Ritva; see 3b note 24).

Note that although the Cutheans observed mitzvos, in many cases their observance was flawed, because
they repudiated both the authority of the Sages and their transmission of the Oral Law. However, they did
observe the laws of shechitah scrupulously. Abaye therefore considers them fit to slaughter (see following
note and 4a note 12).

8. Although the Cutheans were scrupulous in their observance of the laws of shechitah, this pertained only
insofar as they themselves would not eat meat that had not been slaughtered properly (neveilah); they had
no qualms about feeding neveilah to others. This stemmed from their misinterpretation of the verse
(Leviticus 19:14): Swan 1nn K5 Wy 109, and you shall not place a stumbling block before the blind. They
understood this only in its literal sense, and refused to accept the Sages’ tradition that it also prohibits
causing an unsuspecting person to transgress a commandment. Thus, [if a Cuthean would slaughter an
animal that he intended to eat, it would be presumable that he slaughtered properly (Rashba, Chidushei
HaRan). However,] a Jew could give him an animal to slaughter lechatchilah only if the Jew would
carefully supervise his shechitah to ensure that he would do it properly. If the Cuthean would not be
supervised, he could not slaughter for a Jew lechatchilah, lest he slaughter improperly. Even if the Jew
would remain in the vicinity, coming and going intermittently, he would have to be concerned that the
Cuthean might slaughter improperly while he was not watching (Rashi).

[The Cutheans were not suspected of maliciously causing Jews to eat neveilah. However, since they
disregarded the prohibition of feeding a Jew neveilah, the concern existed that if a Cuthean did not intend
to eat from an animal himself, he might slaughter carelessly, or press the knife downward (thereby
invalidating the slaughter) in order to finish hastily (Chidushei HaRan; Rosh Yosef).]

9. If the Cuthean did partake of the meat of this animal, it is clear that he did the shechitah properly, since
as regards themselves Cutheans scrupulously observe the commandment not to eat neveilah (Rashi).
However, if the Cuthean refuses to eat the meat of this animal, there is an indication that his shechitah
was flawed, and Jews are therefore forbidden to eat it.

[Since the Gemara mentions that if the Cuthean did not eat the meat it is forbidden, it seems that in
absence of this indication of a flawed shechitah the meat can — after the fact — be permitted, so long as
the Jew came in intermittently to supervise him. Thus, if the Cuthean slaughtered and left the area before
this test could be performed, the shechitah is presumed valid — if a Jew came in intermittently. However, if
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Serving as an accomplice to transgression:
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Mishnah The Mishnah records various restrictions that apply to a Jew’s transactions

with idolaters:
o7 Mwbw o1a0i1a M2ty Hw iR 15 — During the three days preceding the festivals ¥
of idol worshipers oy nn%1 nxwY Mox — it is forbidden to transact business with
them, “ 19'}wi5 — to lend them articles, T Y1XW51 — or to borrow articles from them,
11%a% — to lend them money 11 N1%51 — or to borrow money from them, © yy7inh —

to repay a debt to them, T y11051 — or to accept payment of a debt from them.
A dissenting view is cited with respect to this last law:

TRIR 17 1271 — R’ Yehudah says: 1 191101 — We may accept payment from them 7ox

15 K11 1¥MmW — since this causes [the payer] distress. ”
The first opinion counters:

i »1mx — [The Sages] replied to him: »way X1 1¥mw 1 by ax — Though it causes

him distress now, 1 1NK? X1 Mty — he rejoices afterwards, since he is free of his

obligation.!”
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The Gemara now inquires into the reasoning behind the Rabbinic enactment prohibiting
business with idolaters during these three days:*’
12 Nk — They (the students of the academy) inquired: i own — Is the reason
transactions are prohibited on account of the profit for which the idolater will pay homage to
his idol? That is, by involving the idolater in an advantageous business deal the Jew will
indirectly cause the idolater to utter his deity’s name in praise, and that is prohibited.” 1x
*5ean 1an XY My ue5) own Xn%1 — Or perhaps transactions are prohibited on account
of the negative commandment, And before a blind person you shall not place a
stumbling block.”" By selling the idolater an animal which he intends to use as a sacrifice,

the Jew is facilitating the idolater’s idol worship, and is thus giving a potential wrongdoer the

opportunity to sin."”

Which reason is the basis for the ban on business transactions?*

The Gemara asks:
"R Kpd1 1xnY — What practical difference is there between these two reasons?*

The Gemara answers:
1o mama mH Nkt — There exists a difference where the idolater has his own animal
aside from the animal he is presently purchasing. M7 21N n1RK I8 — For if you say the
prohibition was enacted on account of the profit that the idolater will realize as a result of
this transaction, m% MM Np R — then it is forbidden to sell the idolater an animal even
when he already has one because [the Jew] is causing [the idolater] to profit with this

sale.”

I Consequently, the idolater will give thanks to his deity on the upcoming festival,
uttering his deity’s name. "5wan yan x5 My (119571, own mnK 1x — But if you say that the
prohibition was enacted on account of the negative commandment, fAnd before] a blind
person you shall not place a stumbling block, then this commandment would not apply
here because :17111'? m% MR N1 — this idolater already has his own animal to sacrifice, so
by selling him a second animal, the Jew is not considered to be facilitating the idolater’s idol
worship. %
The Gemara challenges this last assumption:

m5 mx 131 — And when [the idolater] has his own animal, is it true that mwmn H2y X%
“Swran 1nn XY My 19971, — [a Jew] who sells him another animal does not transgress on
account of, And before a blind person you shall not place a stumbling block? Xanm

— Why, it has been taught in a Baraisa: [N 27 110X — R’ NASSAN SAYS:

4
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1% M 5w pin o1x LW XYW P — FROM WHERE do we derive the law THAT A PERSON
SHOULD NOT EXTEND A CUP OF WINE TO A NAZIR," 113 732% "7 T2 12X — NOR A LIMB taken FROM
A LIVING [ANIMAL] TO NOAHITES?” 7115 Tmbn — For SCRIPTURE STATES: [nn X5 =y wun%),
"5U231 — AND BEFORE A BLIND PERSON YOU SHALL NOT PLACE A STUMBLING BLOCK."

The Gemara develops its question:
X377 KT — But here in the Baraisa, m5 11am X% 137 — even if we would not give [the
nazir or the Noahite] the forbidden item, 11X ['7’[;!;!’] ("5PW) — he could take it himself,
“Swan n K5 My weh, owmn 1ayp) — yet [the one handing him the forbidden item]
transgresses on account of And before a blind person you shall not place a stumbling
block. Clearly, this verse applies even when the opportunity to sin already exists. If so, the
same should apply to one selling an animal to an idolater: Even if the idol worshiper has his
own animal, it should be forbidden to sell him another one!

The Gemara answers:
POy 'R X231 — What are we dealing with here in the Baraisa? X711 ™2y ™na WXp1
— Where [the person extending the forbidden item and the person taking the
forbidden item] are located on two sides of a river. In this case, the latter cannot access
the forbidden item without assistance from the former. The one extending the forbidden item
thus creates the opportunity to sin."

The Gemara lends support to this understanding of the Baraisa:
M1 Kpr1 — A precise reading of the Baraisa also supports this interpretation, X5 nnpT
vwi» — for the Baraisa states, “A PERSON SHOULD NOT EXTEND . . .,” 1n' Kb unp K9 — and
does not state “A person should not hand ...” "

The Gemara concludes:
mh Yy — Indeed, infer from this that the Baraisa is dealing with a case where they are
standing on opposite sides of a river, and only then is it prohibited to give the nazir or
Noahite the forbidden item, because he thereby creates the opportunity to sin. Similarly, the
seller of an animal to an idolater would transgress the commandment, And before a blind
person do not place a stumbling block, only where the idolater did not own another animal."

4
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DISCUSSION

What if the perpetrator can only acquire another article of lesser quality with which to sin
without your participation?

What if he can only acquire another article with considerable hassle, feels uncomfortable
dealing with the alternative purchaser, or the alternative item is more expensive?
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Rashi holds that it is only lifnei iver if the perpetrator has no availability to violate.

Meiri holds that even if the perpetrator can access it through difficulty, it is not considered
accessible.
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QUESTION

What if the other person he can getit from is another Jew? Does that make me an accomplice

since it's attainable elsewhere?

7191 71HM N5HH IHMH NIwn

nla=phlkirhis]

The Gemara tells us that the biblical prohibition
is only violated if the transgressor could not
have violated the transgression without the
participation of the accomplice. This is known
as "on different sides of the river,” e.g., a nazir
is on one side of the river and the wine (which is
forbidden for him to drink) is on the other side,
inaccessible to him unless someone passes it
to him.

When the nazir and the wine are "on the same
side of the river,” there is no biblical prohibition
being violated. According to some Rishonim,
there is still a rabbinic injunction against
abetting sin in such a case. (See section D below
for a full discussion of this.)

The Mishneh LaMelech states that being "on
the same side of the river” is only an exemption
from the biblical prohibition if the perpetrator
could get the forbidden object from a non-
Jew or by himself. However, if you will not
provide him with the forbidden item, he can
nevertheless attain it from another Jew; it is
still biblically forbidden. Since he is reliant on
another Jewto be anaccomplice to theviolation,
the prohibition of /ifnei iver still applies when he
is aided in this manner. Although the position
of the Mishneh LaMelech is not undisputed,
many poskim do support his view.
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