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Week 142

Topic

yIn 'wn

Torah examples of Ayin Hara
People avoiding calling their children cute
Is there anything against two brothers marrying two sisters?

Twin brisses any issue of ayin hara or two Sheva berachot
joining together?

What if someone damages someone by cutting nails and
causing a woman to miscarry, or pours the Pesach at a home
causing it to have bad mazal, must he pay?




In Our Daily Tefilot- we ask to be spared from Ayin Hara:
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Multiple examples in the torah
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1. Not counting the jews in this weeks Parasha
2. Calling Moshe’s wife Dark
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3. Yaakov tells his sons don’t enter Egypt from the same door
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The Gemara cites yet another statement that Rav Yehudah made to Ravin:
122 271 172 215 11 21 % R — Rav Yehudah said to Ravin bar Rav Nachman: 127
MK — Ravin, my brother, Xnn5 X2mp7 Xyx 1am X5 — do not buy a field that is
close to town because crops in such a field are prone to being damaged.” 112K 21 "MK1
27 X X1 27 X — For R’ Abahu said in the name of Rav Huna, who said in the
name of Rav: inan mw by 1y o1x5 1% 7oK — It is forbidden for a person to stand
at his fellow’s field mninpa nmivy nywa — during the time it displays a standing
crop, so that one should not cast an evil eye upon it.** Since gazing enviously at a successful
crop can cause it to be damaged by an evil eye, it is inadvisable to buy a field near a town,
where passersby are more common.
The Gemara objects:

My — Is this indeed so? 277 Ar1m5nb Nax 17 wrnowx XM — But R’ Abba once
encountered the disciples of Rav. 1% 1nx — He said to them: "X7p 12 21 "MK 'R0 —
What did Rav say about these following two verses: iTTa MR 7M1 1wa mnx M3, —
Blessed shall you be in the city, blessed shall you be in the field; 71721 833 X M2
"NNY2 X — blessed shall you be when you come in, blessed shall you be when you
go out? ¥ 21 K 11 MY X1 — And [the disciples] replied to [R’ Abbal: This is what
Rav said: "ya nnx 7113, — Blessed shall you be in the city — ma5% 7mp qnna XMy
no1a1 — that your house will be close to a synagogue. “° "2 mnx M3, — Blessed
shall you be in the field — ~y% o111y 7021 11w — that your property will be close to
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the city. " 'qx33 nnx 7113, — Blessed shall you be when you come in — Kynn KXW
TITT IR NNE NYwa 1 pEo AnwR — that you will not find your wife a possible
niddah when you come home from the road. ® »anxya nnx 73, — Blessed shall you
be when you go out — qnn3 YN WRYRY 1Y — that your offspring will be like you.
We see from Rav’s exposition of the first verse that it is considered a blessing for one’s fields
to be located near the city. Why then did Rav Yehudah advise against buying a field near the
city?

Before reconciling the contradiction, the Gemara concludes the narrative of the encounter
between R’ Abba and the disciples of Rav:
115 X1 — And [R’ Abbal] said to [the disciples]: 2371 "X x5 jam* 1 — R’ Yochanan did
not interpret the verses in this manner. X% — Rather, he interpreted them as follows:
"ya R 7113, — Blessed shall you be in the city — 77wh 7mp Kpaa ma xmw —
that there will be a privy close to your home and table. *’ X% npian n1 Sax — But
according to R’ Yochanan, a synagogue near one’s home is not a blessing. mnyv5 1 127

— And in this R’ Yochanan is following his own reasoning, which he stated elsewhere;
¥ Niy1oD 0w "RT — for he said that there is reward for the steps that one takes to
go to the synagogue.”!! Therefore, it is in a person’s best interest that the synagogue not be
too close to his home. ”ira X 7113, — R’ Yochanan interpreted the continuation of the
verse as follows: Blessed shall you be in the field — "WoWwn Tp21 ¥MY — that your
property will be divided in thirds: ouDaa wSyn onma wbw axiana vbw — a third in
grain, a third in olives, and a third in vines. " "nKxya X M2 832 AKX N3, —
The second verse — Blessed shall you be when you come in, blessed shall you be when
you go out — R’ Yochanan interpreted as follows: 0915 3nx1a3a obivi m nxy xonw —
That your departure from the world will be like your arrival in the world: fjnxma m
xvn X2 091yH — Just as your arrival in the world was without sin, D% 1 nxw Ox

xvn X532 — so your departure from the world shall be without sin. %
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The Gemara reconciles the two statements of Rav:
xwp K9 — This is not a difficulty: Xpnm1 X1 m5 2707 K7 — This statement of Rav
regarding the benefit of owning a field near a town is referring to a case where [the owner]
surrounds [his field] with a wall and a hedge to keep people from seeing in; X7 N7
NPT XMW M5 17 — whereas this statement of Rav Yehudah advising not to buy a field
near a town is referring to a case where [the owner] does not intend to surround [the
field] with a wall and a hedge. "

The Gemara digresses to discuss another statement of Rav about the danger of an evil eye:
m5n-53 9nn 11 oM, — The verse states: Hashem will remove from you all illness.” "y
271 — Rav said in explanation: 1"y 11 — This refers to the evil eye, which is the source of all
illness." n’)g::."gr? 21 — Rav said this in accordance with his own opinion, which he stated
elsewhere. ™2p 1% p*%p 371 — For Rav once went up to a cemetery, Tay7 'Rn 12y —
where he did whatever he did ¥ and discovered the cause of death of each person buried
there. yn ya nywm pPywn "R — After completing his investigation, he stated that
ninety-nine out of a hundred die from an evil eye, yIX 7772 NX1 — and only one from
natural causes. "

23. When a field is close to a town, the townspeople constantly walk by the field (Rashi). Since this is not

conducive to a good crop, as Rav Yehudah now explains, it is not advisable to buy such a field.

24. By casting an evil eye (ayin hara) on the field, one can cause it to suffer a loss (Rashi; see above, 84a
note 16). Thus, if one purchases a field near a town, he subjects himself to the increased possibility of

having people look at his field with an evil eye.

25. Deuteronomy 28:3,6. This section describes the blessings that will come to the Jewish nation when they

follow God’s commandments. The blessings mentioned in this passage cover all aspects of life. R* Abba
therefore asks what the generalized blessings found in these two verses add to the other more specific ones
(Maharsha).

26. [I.e. you will be blessed by having a synagogue nearby.] Most synagogues in ancient times were located
outside the town. It is therefore a special benefit to live in a town that contains a synagogue within its
borders (Maharsha).

27. Le. your fields will be located close to the city, so that it will not be too much trouble to bring in the
produce (Rashi). This apparently contradicts the statement made by Rav Yehudah above: For here Rav

considers it a blessing to own a field close to the town, while Rav Yehudah previously recommended —
based on a ruling of Rav — that people not purchase a field close to town. Before addressing this problem,

the Gemara first completes Rav’s exposition of these verses.

28. [Le. that you will return from a journey and find your wife permitted to you.] This blessing obviously
includes that you will not find your wife to be a certain niddah (Rashi; see Yad David). Rashi to Sanhedrin

(103a), however, understands this blessing to be referring specifically to a doubtful niddah. It is more
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difficult for a person to reconcile himself to his wife being a doubtful niddah than to her being a certain
niddah because when her status is only doubtful, the husband feels that he may be abstaining from his
wife needlessly (see also Tos. HaRosh and Maharshal here).

29. Literally: the ones that go out from your innards. Maharsha notes that a similar blessing is found in
Tractate Taanis (6a), where Rav Yitzchak said to Rav Nachman, “With what shall T bless you? Shall I bless
you with knowledge of Torah? Why, you already have knowledge of Torah. With wealth? Why, you already
have wealth. With children? Why, you already have children. Therefore, this is my blessing: 3y 1iy7 "
N5 N RyRY, May it be the will [of God] that your offspring will be like you.”

30. Although the blessing is actually to have a privy close to the house (not table), R’ Yochanan’s mention of
“table” alludes to the importance of a person having a privy at hand to be able to relieve himself just before
and after eating. The Gemara in Shabbos (41a) advises against eating when one needs to relieve himself.
Also, it often happens that the food ingested in a meal creates pressure on the intestinal tract and causes a
person to have to relieve himself immediately afterwards. The strain of having to wait until one reaches a

distant outhouse can harm a person (Rashi).

31. This refers to an incident in Tractate Sotah (22a) where R’ Yochanan quotes a certain widow who
preferred to come and pray in his study hall rather than the synagogue close by her home in order to
receive reward for walking the additional distance (Rashi). Thus, having to walk further to reach a

synagogue increases one’s merit and reward.

32. This is advisable because some years are bad for vines and olive trees but not for grain, and vice versa.
Thus, diversifying the crop ensures that there will always be food to eat (Rashi; cf. Maharsha).

33. This is derived from the sequence of the blessing. Normally a person leaves his house first and then
returns. It would therefore have been more appropriate for the verse to reverse the order and bless the
Jews when they go out and then when they return. Because of this, R’ Yochanan interprets the blessing to
refer not to the daily comings and goings, but to the great coming and going of life itself (Mizrachi, cited by
Maharsha).

Ayin Hara



1. If the person builds a wall around his field, a field close to town is advantageous, since he has the benefit
of being able to easily transport the produce to town without the danger of an evil eye, since no one can see
the grain growing in the field. But if the person does not plan on closing off the field from view, it is not
advisable that he buy near town, because the danger of an evil eye outweighs the benefit of easy
transportation. [See responsum of Rambam to the Sages of Lunel, cited by Migdal Oz to Hil. Shecheinim
2:16.]

2. Deuteronomy 7:15.

3. Rav understands the terms *5r1-53 to mean that God will rid us of the source of all illness — i.e. the evil
eye (Rashi; cf. Toras Chaim).

4. Rav knew an incantation that enabled him to stand over a grave and discern the cause of the person’s
death. He thereby determined how many people had lived a full life and how many died early as a result of
an evil eye (Rashi). Others explain that Rav inquired in a dream regarding the cause of each person’s
death (see Aruch, cited in the margin of our Gemara). [See Maharal, Be’er HaGolah 2, for a discussion of

why Rav’s investigation was not forbidden as a form of w1, sorcery.]
[The Gemara states that Rav “went up” to the cemetery because cemeteries were usually established on
high ground to allow for proper drainage (Ben Yehoyada).]

5. Literally: the way of the land. [For a discussion of the “evil eye,” see above, 84a note 16.]

6. According to Shmuel, illnesss and death are the result of different winds to which people are susceptible

at certain times, according to their natures (Rashi).

7. And these people are killed by sword (Rashi). How can their deaths be attributed to wind?
[This poses no difficulty to Rav’s interpretation, though, because Rav admits that a small percentage of

people die from causes other than an evil eye. But Shmuel said that everyone dies from the wind (see Yad
David). According to the second explanation of the “evil eye” cited in 84a note 16, this question poses no
difficulty for Rav because people may indeed die of a variety of physical causes, but the evil eye is the
spiritual factor that brought about their downfall.]
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The tribe of Yosef does not have to worry about Ayin Hara
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Abaye draws a tangential inference from the previously cited Scriptural passages:
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MK MK — Abaye said: 73m vy — We learn from this, i.e. the Scriptural mention of the
petitions of the daughters of Tzelophchad and the children of Joseph, 'pw x%71 70 iy X5 —
that there was not one other person who entered the Land who did not take a portion
therein.'™ S1pw x%71 70 Mo 3Ny KPS0 18T — For if you should think that there was
even one other person who did not take a portion, mM¥n® m% »y2'% — he should have
petitioned for one, just as the daughters of Tzelophchad and the children of Joseph did, and
the petition would have been recorded in Scripture just as those petitions were. Since only
these two petitions are recorded in Scripture, we may deduce that nobody else had cause for
petition.™
The Gemara anticipates a challenge to this inference, and rebuts it:

XM 11 — And if you will say that perhaps there were others who petitioned, 12X M7
N7 man> — but only the petitions of those who petitioned effectively "°
recorded in Scripture, X1p man3 Kb wax X9 MYT — while the petitions of those who
petitioned to no avail were not recorded in Scripture "% — ugx &% TMYT Qo V3 KT
— but this cannot be, for consider the case of the children of Joseph, who petitioned to

were

no avail, "' Xqp 12N — yet Scripture recorded [their petition]. Thus, it is clear that
every petition that was advanced was recorded in Scripture, and perforce there were no other
petitions at all.

The Gemara rejects this rebuttal, contending that Scripture may have recorded the
petition of the children of Joseph to teach a specific lesson, while omitting mention of other
petitions that were advanced to no avail:

19 ynwn Xp 1210 nyy onn — There, in the case of the petition of the children of Joseph,
[Seripture] recorded the petition and Joshua’s response to teach us a bit of sound advice,
namely Rgha xpyn mrrmexb winkb mb wyaikt — that a person should beware of an

evil eye (ayin hara)."®

Ayin Hara
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The Gemara explains how this advice is derived from Joshua’s response to the children of
Joseph:
ywim 1119 TMKRPT 1M — And that (i.e. that one should beware of ayin hara) is the meaning
of that which Joshua said to [the children of Joseph]. 2337 — For it is written: "KM,
7yt 7% nby anR 2 nyox ywim ombX — And Joshua said to them, “If you are a
multitudinous people, ascend to the forest.” "V 15 "myx — Joshua said to [the
children of Josephl: o™y'a nonyy 1kanm 135 — “Go hide yourselves in the forests
that exist in your section of the Land, ¥y Dy 032 vi%wn X%W — so that the evil eye of

others will not affect you.” %’

The Gemara explains the reply given to Joshua by the children of Joseph:'”

m5 1My — They said to [Joshual: Qo™ Xy 1K — “We come from the seed of
Joseph, Xua K1y ma xvYYW K971 — over whom the evil eye has no power.”
The Gemara proves that the evil eye is powerless against Joseph’s descendants:

ama1— For it is written: "py-?bg n1b 12 Qo N1b 12, — A charming son is Joseph, a
charming son to the eye [alei ayin];"” 112K 121 1K) — and R’ Abahu said: "5y, mpn bx
1y — Do not pronounce the words alei ayin, 1y 91y X9% — but rather, olei ayin,
rising over the eye. ' Xaqm "mnKx X 273 'p1 1271 — R’ Yose the son of R’ Chanina
said that the Scriptural source is from here: “ "yaxT 2992 2% 131, — And may they (the
children of Joseph) proliferate abundantly like fish within the land — Daw D27 M —
just as it is true of fish in the sea that nrp’?:_; o'o0n oM — water covers them 7w 11
o2 NI — and thus the evil eye has no power over them, o1 5% 1v71 ax — so too it
is true regarding the progeny of Joseph: ona nvbiw pyin Px — The evil eye has no

5l

power over them. |
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7. Chepher, the father of Tzelophchad, was among those who left Egypt and he had numerous sons besides
Tzelophchad, some of whom did enter Eretz Yisrael. Those sons were allotted portions, which reverted to
Chepher and were then redistributed to all of Chepher’s heirs. The daughters of Tzelophchad claimed that
if their father had been alive he would have received a double portion of all the property that reverted to
Chepher, since he was Chepher’s firstborn (see Mishnah, 116b). Now, if Tzelophchad had left behind a son
when he died, the son would have stood in his father’s place to take that double portion in Chepher’s
estate. Being that there was no son, why should the daughters not stand in their father’s place and receive
his double portion in the estate of Chepher? The daughters of Tzelophchad were wise and they deduced on
their own that the daughters of the son of a deceased (i.e. the daughters of Tzelophchad who was the son of
Chepher) are entitled to their father’s share in their grandfather’s estate alongside their father’s brothers
(Rashbam; see 119b).

8. In the census taken after the Exodus, the tribe of Menashe (which was the tribe that petitioned; see
Rashi to Joshua 17:14) numbered 32,200 (see Numbers 1:35). In the census taken before the entry into
Eretz Yisrael, the tribe numbered 52,700 (see Numbers 26:34) — an increase of over 63% (see Rashi to
Joshua ibid.).

9. Joshua 17:14.

10. If the number of shares that each tribe received was determined by its number when the Jews left
Egypt, this complaint is understandable, for the children of Joseph did not receive enough shares to

provide adequately for their increased number (see Rashbam).

11. In posing this question, Rav Pappa presumed that each person who entered the Land received an equal
portion, and thus, the larger tribes received, collectively, greater parcels than the smaller tribes. However,
the Gemara below (121b) inquires into this matter and reaches the conclusion that the Land was initially
divided according to tribes, with each tribe receiving an equal parcel, and the parcel of each tribe was then
apportioned to its individual members who entered the Land. Since all the tribes received equal parcels,
members of the larger tribes received smaller portions than members of the smaller tribes. Accordingly,
Rav Pappa’s question is not valid, for since the children of Joseph had proliferated so abundantly it is
understandable that they found their individual portions unduly small. The Gemara does not give this
answer to Rav Pappa’s question because the answer hinges on the inquiry that will be dealt with later
(Rashbam; cf. Ritva, Rashi to Numbers 26:54; see Ramban and Abarbanel to Numbers loc. cit.).

12. The children of Joseph — specifically the tribe of Menashe — multiplied more profusely, and had more
young children, than any other tribe. Note that between the census taken when the Jews left Egypt
(Numbers ch. 1), and the census taken when they entered Eretz Yisrael (ibid. ch. 26), the population of
Menashe increased more than that of any other tribe. Furthermore, during the seven years that elapsed

between the conquest of Eretz Yisrael and the apportionment of the Land, the descendants of Joseph
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proliferated even more than before. [This was the result of Jacob’s blessing to the sons of Joseph (Genesis
48:16): YK 2792 312 W, may they proliferate abundantly like fish within the Land, i.e. upon entry into
the Land of Israel (Gra in Kol Eliyahu ad loc.).] Thus, when the time to apportion the Land arrived, the
tribe of Menashe was blessed with more young children than any other tribe. This was the basis of their
petition for more land (Ramban here and to Numbers ibid.).

[Rashbam takes a different approach, explaining that the tribe of the children of Joseph included many
orphans below the age of twenty, and these orphans did not receive any land at all since their fathers had
died before entering the Land (and thus were not allotted portions), and the orphans themselves were

under age. See Toras Chaim and Rashash for a discussion of this approach.]

13. Every single person who entered Eretz Yisrael was awarded a parcel of land — either by having it

allotted to him initially or by inheriting it from a deceased relative (Rashbam; see following note).

14. It could easily have occurred that a person did not receive a portion — both according to the opinion
that the Land was apportioned to those who left Egypt and according to the opinion that the Land was
apportioned to those who entered it.

According to the opinion that the Land was apportioned to those who left Egypt, if there was an orphan
below the age of twenty among those who left Egypt, and the orphan lived to enter the Land, he would not
have been entitled to a portion by his own virtue (since he was under age at the Exodus) or by virtue of
inheriting his father (since his father was not alive at the Exodus). However, Abaye deduces that all who
entered the Land received portions. Hence, we must conclude that if there was any such orphan, one of his
relatives who was entitled to a portion died in the Wilderness, and that portion fell to the orphan. This
would have been similar to the situation of the daughters of Tzelophchad, who were not entitled to a
portion by their own virtue, since women were not allotted portions, but inherited their father’s portion.

According to the opinion that the Land was apportioned to those who entered it, anybody who entered the
Land below the age of twenty was not allotted a portion. Now, after portions were allotted to those over the
age of twenty, the portions reverted to their ancestors who left Egypt and were redistributed to all the
heirs of those ancestors. It could have occurred that a person younger than twenty had no ancestor to
whom land reverted and he thus inherited no land. However, this did not occur; all those under the age of
twenty received land through the redistribution — as did the daughters of Tzelophchad (as explained in
note 7). Although those under the age of twenty whose parents were alive at the time of redistribution did
not receive shares in the Land (because their parents took precedence over them in inheriting the portions
that had reverted to their ancestors), those minors had no cause for petitioning, for they were members of
their parents’ household, and when their parents were awarded portions it was as if they also received
portions.

In short, the only people who had any basis for petition were the daughters of Tzelophchad (who had not
yet been informed that they would inherit their father’s estate) and the tribe of the children of Joseph
(Rashbam).

15. Such as the daughters of Tzelophchad, whose petition resulted in their being awarded their father’s
legacy (Rashbam).

16. [Thus, there may have been others who received no portion at all and who petitioned to no avail.]
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R’ Yochanan had a somewhat different practice:
91T Myws 20 x xp M 510 ma e 221 — R’ Yochanan was accustomed to sit
next to the entrance to the women’s mikveh. "nx — He explained: 5X7% nina 1pbo 2
n91aun MNX1 — When the Jewish women emerge and come out from their required
immersion 12 173non — let them look at me MNN3 ™M1BWT XY 1% N1 — and they will
have children as beautiful as I. ¥ 13371 m% "8 — The Rabbis said to him: Xp x5
N2 KPyn Tn vnon — Is the master not afraid of courting an evil eye? '/ 1m5 "px —
[R’ Yochanan] replied to them: XI'nX Xp qoirT Xy XIX — I come from the progeny
of Joseph Xya Xy ma KvHW X597 — over whom an evil eye has no power. 21n137 — As
it is written: °! 'piy=by n1b 12 Qo N 13, — A charming son is Joseph, a charming
son to the eye [alei ayin]; 712% 127 "R) — and R’ Abahu said: 1y "5y ™pn 5% — Do not
pronounce the words alei ayin, 7'y 91y X9% — but rather olei ayin, rising over the eye.
22l X2 K R0 1372 01 137 — R’ Yose bar Chanina said that the Scriptural source was
from here: @ "y 21p2 29% WM, — “And may they [the children of Joseph] proliferate
abundantly like fish within the land”; — Dby o0 oM DAY DT M — just as it is
true of fish in the sea that water covers them 072 nv%Ww ¥y 'Y 1'X1 — and thus the eye

has no power over them, fo¥ S W11 gx — so too is it true regarding the progeny of
Joseph: o2 nvbiw v 1w 1'% — The evil eye has no power over them. XX nwya 18 —
Or if you prefer, say that the reason the evil eye has no power over Joseph and his
descendants is that ¥ow RW man 1% "y X5 Py — in the case of an eye such as
Joseph’s that did not want to enjoy what was not his, viz. Potiphar’s wife who tried
unsuccessfully to seduce him,” 12 nubiw ¥yi7 1Y 1'% — the evil eye has no power against
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Is the Hamse real?
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Having weddings of sisters together, sharing a sheva berachot. What about twin bris?

Can two brothers marry two sisters?
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Bil'am’s Evil Eye
The concept of Ayin Hara plays a pivotal role throughout Parashat Balak. The Torah
tells us that Bilam lifted up his eyes in his third attempt to curse the Jewish people:
DR DY 1YY DAL YN DY TR NI R 1M'Y IX Y72 XM (Q) TD 719 1ATNA 190
“Bilam lifted up his eyes, and saw Israel dwelling according to its tribes..."
(Bamidbar24:2)
Rashi learns from the expression, “lifted up his eyes” that Bilam tried to impose the
evil eye upon Israel. Rabbeinu Bachaya adds that when Bilam saw “Israel dwelling
according to its tribes,” he noticed that their camps were organized in such a way,
that the tent openings faced away from each other, to avoid causing evil eye to one
another. Why did Bilam, specifically now, after realizing that the doors of Israel
were facing away from one another, try to impose his Ayin Hara on Israel? The camp
of Israel was covered by the Cloud of Hashem until the sin of the Golden Calf, when
the Cloud departed and the camp of Israel was revealed. Ayin Hara only has power
over that which is revealed to the eye. Therefore, when Bilam realized that the
tribes of Israel were exposed, he wanted to send them his evil eye. However, even
so, Bilam's evil eye had no power over the Children of Israel because of the holiness
of the camp of Israel. This holy protection was the result of the opening of each tent
facing away from one another, so that the insides of the tents would not be
revealed to one another (The Taz on the Torah, Bamidbar24:2).
The Mitzvot Protect against Ayin Hara
Rabbi Dessler asked his father how it could be fair that a person may suffer
because of the jealousies of another. His father answered him that the person,
whose possessions have caused jealousy, may have been careless and flaunted his
possessions causing jealousy to arise. This jealousy causes the other person to cry
out in pain and his cry rises up to the Heavenly Court. Pele Yoetz adds that
although a person should not flaunt his wisdom, his good deeds, or his wealth, he
must simultaneously act thoughtfully so that others do not sense that he is being
cautious. If someone is poor and notices that wealthy people avoid him, or
someone who is childless notices that a blessed mother of many children is
avoiding her, this could cause them distress. We must also not refrain from doing
any mitzvah due to being concerned about Ayin Hara. For example, we should not
be afraid to bring a poor man into our home or speak publicly to teach people
Torah wisdom. One “who keeps a mitzvah will be not know any evil,” for a mitzvah
protects - it is a shield and armor.

Ayin Hara



4. Developing a Good Eye is The Best Protection from the Evil Eye
“Anyone who has mastered these three things is from the students of Avraham
Avinu, and [anyone who has mastered three other things is from the students of
the wicked Bil'am. One who has a good eye, a low spirit and a humble soul - is from
the students of Avraham Avinu. One who has an evil eye, a high spirit and a wide
soul - is from the students of the wicked Bilam...” (Pirkey Avot 5:19).
Avraham is praised for having a “good eye” which entails the characteristic
of niponon/histapkut- ‘satisfaction.’ This is exemplified also by Ya'acov, who said, “I
have everything” (Bereishit 33:11), rather than Esau, who claimed, “I have a lot” (Ibid.
33:9), implying that he still wanted more. We need to be students of Avraham
Avinu, who was satisfied with what he had, and didn't constantly seek to amass
more material possessions. Even a shoelace and string he refused to receive from
the King of Sedom. This character trait of developing a good eye is the best
protection from the evil eye.
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