'l

— -~ TR
- -

'\ l'

TORAH CENTER

SHAARE ZION

no' m 7ny v 17ve | Donated by the Faks Family



A Halachic discussion on the laws of Raffles:

What does the Halachah (Jewish law) say about all this gambling? And a Jew
must also ask: What do Jewish ethics and morality dictate?

Gambling is very widespread today. People go to casinos, bet on horses and
sporting events. They gamble at slot machines and play various card games.
Until recently, gambling was not done on such a wide scale. However, it became
legal in many states, and people can gamble on the internet as well in the
comfort of their own home. The Jewish people are not immune from the issues
that are associated with addictive gambling.

In this article, we will discuss the halachot of what kind of gambling is permitted
and what is forbidden. What is the difference between Chinese auctions, buying
a lottery ticket, or entering a raffle? What is allowed or if anything is
prohibited?

This shiur is not intended as a source of practical halachic (legal) rulings.
For matters of halachah, please consult a qualified posek (rabbi).




Week 112

Topic

Halacha on Raffles

TOPIC DISCUSSION

¢ According to the Torah, is gambling considered a vice or entertainment?

e Does the Torah view a professional gambler as a Jew in good standing?

¢ Does the halachah permit using slot machines, playing poker for money,
betting on sports, or buying lottery tickets?

¢ Is making an extremely risky investment tantamount to gambling?

¢ Can a Jewish organization raise money through selling raffle tickets?

Reproduced by Habruta Night Booklet with permission of the
copyright holders, ArtScroll # Mesorah Publications, Ltd.




Rambam (Maimonides), Mishneh Torah, The Laws of Testimony 10:1 — An evil
person is invalid as a witness:

The wicked are unacceptable as witnesses according 1o MTY? Y200 DY
to Scriptural Law, as Shemot (Exodus) 23:1 states: nwn '7.»5"' 11;&.;;) ,n-lir.i,-_-.
“Do not join hands with a wicked person to bea “mg:j 5y b ,yé’}w? Dy 57
corrupt witness.” The Oral Tradition interprets this ) eialin ss}; (N30 mmz))
as meaning: “Do not allow a wicked person to serve Y YO NYR O AT0?

as a witness.’

How is a wicked person defined in Jewish law? The Shulchan Aruch (Choshen
Mishpat 34:2-3) rules that a wicked person is someone who transgresses a Torah
or rabbinic law. Is a gambler considered “wicked” in Jewish law, and if not, are
there any other criteria that might disqualify a gambler as a witness? Please keep
in mind that whether or not gambling disqualifies one from serving as a witness
does not directly imply that gambling is halachically permissible or forbidden.
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The Mishnah in Masechet Sanhedrin lists people who are disqualified from being a witness. One
of them is a “mesacheik b’kubiya,” a dice player.
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The Gemara has a discussion as to why a dice player is disqualified from being a witness.

Rami bar Chami says that a winner is considered as if stealing from the losing party. This is called
Asmachta, which means doing an action under the assumption that he will never have to pay, and it is
not a valid acquisition. Each gambler agrees to pay but never really thinks he will lose, so when he hands
over the money to the winner it is done unwillingly. This action is considered stealing on a rabbinic level.

The opinion of Rav Sheshet is that there is no concern of theft. Rather, dice playing is not allowed
because one does not contribute to society that way. Therefore, he is only disqualified if gambling is his
only profession. If he has another profession, then he is only gambling to pass time, and does not care if
he loses.




Artscroll on Gemara:
can prove that they are relatives or otherwise ineligible to serve, the Mishnah (here and on
27h) goes on to discuss the specifics of these two categories.’" First, the Mishnah considers
those ineligible:
1210871 171 19%) — And these are the ones ineligible to be judges or witnesses: pnwnna
X121p2 — One who plays with dice, "' mama m%»m — one who lends on interest,
oY MMM — pigeon-fliers ' myaw Mmool — and sheviis-merchants. ' ynw 127 MK
— R’ Shimon said: my"aw 190X [NIX NP 17 A% Nna — Originally, they called these
people “sheviis-gatherers.” mymnaw ™Mmo [n1pY 170 POIRT 137wn — However, when the
oppressors increased, they changed to calling them “ sheviis-merchants.” " 127 K
17m — R’ Yehudah said: 1'% — When are dice-players ineligible to adjudicate or testify?
N1 KON mumIx 115 pPRw a3 — Only when they have no trade but this, 11% v bax
wa X1 k5w Mk — but if they have a trade besides this they are eligible.

Gemara The Gemara explains why a dice-player’s activity disqualifies him:

X1pa pnwn — A dice-player may Xp '8Xn — what does he do wrong to be
disqualified? xnn 92 M7 MR — Rami bar Chama said: Xn>nox 1171 own — Because
[the wager-agreement] is deemed an asmachta, X1up X% XnaMOX) — and an agreement
of asmachta is non-binding. '

Another explanation is offered:
"MK NWY 37 — Rav Sheishess said: X1 Xnanox IXY X3 =71 1 Y3 — Any agreement
such as this is not considered an asmachta.” o5y Sw 12wma ppwy PRw 1w KKk —
Rather, dice-players are disqualified because they are not involved with furthering the
general welfare. '

The Gemara analyzes the dispute:
wa 'R — What is the practical difference between [Rami bar Chama and Rav
Sheishess]? "Mmmnx XMIIK M7 102 X8 — The difference between them is in the
case where [the gambler] learned another profession. According to Rami bar Chama,
he is still disqualified by virtue of his accepting winnings based on a non-binding asmachta
agreement, whereas according to Rav Sheishess he is eligible, because his second occupation
is socially useful.




20. People whose sole occubéﬁbﬂ is gambling are not involved in '(ii)_i_r'i}gwanything socially useful. As a
result, they are unacquainted with basic business law and commerce, and have no aversion to illegal
activity. However, one who engages also in some other form of occupation is not flawed in this way and
remains eligible (Rashi; cf. Rashi to Eryvin 82a 1912 0171, Rambam in his commentary to this Mishnah, and
Meiri),

21. Asmachta, literally “reliance,” is the term used in the Talmud for an agreement based on speculation.
In general, an asmachta involves one party (or both) consenting to surrender to the other a certain sum of
money, depending on the performance or outcome of a particular event. In each case, the individual
obligating himself enters into the agreement “relying” that the outcome will be favorable and that he will
not have to pay. Since a transfer of ownership requires that the object’s owner give it willingly, an
asmachta agreement is non-binding, because the obligated party never sincerely meant to obligate himself.

Rami bar Chama considers gambling an example of asmachta, because each player consents to the terms
of the game only because he expects to win. Since the loser does not willingly surrender the wagered
amount, the winner is considered to be stealing when he collects, and is thus ineligible as a witness or

judge (Rashi).

22 A true case of asmachta involves a situation in which the man obligating himself has reason to believe
that he will not actually have to pay. For example, one who contracts to work his neighbor’s field and
stipulates that if he does not live up to his agreement he will pay a fine, never really expects to pay,
because he feels confident that he can do as promised. Another example: Reuven, a debtor, pays 50 zuz of
the 100 that he owes his creditor, Shimon. To assure Shimon that he will repay the remaining 50 zuz in a
timely fashion, Reuven gives the note of indebtedness to a third party, Levi, and states that if he, Reuven,
does not pay the balance by such-and-such a date, Levi should return the note to Shimon, thus enabling
him to collect the entire 100 zuz. Reuven does not really expect to have to pay the additional penalty,
because he believes that he will be able to meet his obligation on time. Since both these cases are asmachta
agreements, if the contractor is unable to work the field or the debtor is prevented from paying on time, he
is not subject to the agreed-upon penalty. A wager, though, does not constitute an asmachta, for each player
realizes that as skilled as he may be at the game, the outcome is nonetheless governed by chance.
Therefore, he is resigned to pay if he loses, and the winner is thus not guilty of stealing (Rasfi; see Tosafos
and the Rishonim who discuss at great length various other cases and the rules that determine whether an
agreement 1s or is not considered an asmachta).




Rav Sheshet:

I.  Rashi on Sanhedrin 24b “NIn K78 NINIX 17 |'RW” — Why is a professional gambler
invalid as a witness or judge?

That it (gambling) is his only profession — For N7 RN DI 1D PRY
since they are not involved in productive worldly S ]’,5_%02 PRI PRITT
activities, they are not familiar with laws and ' e :3":;; NP3 ﬁ*:_{ D'?‘l};
business, and are not afraid of transgression. SROMORT WX, 1903 R

Here is a possible interpretation of Rashi’s comment: There are two distinct problems
with a professional gambler’s testimony: first, he does not understand laws and
business and therefore the information in his testimony is bound to be inaccurate;
furthermore, he does not fear sin, and is therefore tantamount to a rasha, an evil
person whose testimony is invalid.

II.  Me’iri on Sanhedrin 24b “Ve-amar al Zeh” — Why, according to the Me'iri, is a
professional gambler invalid as a witness or judge?

The explanation is as follows: The reason he is POV RE *0b DY ;D
invalid is because he is not involved in productive YT PN D"ziy S 13w
worldly activity and therefore does not understand JRTY n;iz_};i ighad xt;yp :’p;ﬁ
business and the value of accurate testimony. And BRI -xpg;b ey m;'x
just as they are used to lying in their occupation niMa? DB DrRY DTy
(gambling) and do not get condemned for it, so too D31 B, MPY IMIND
they think they will not be condemned for lying -nsw IPYa W z\“?{;}
in other areas. They also do not appreciate the M3 PO PN 1 .ﬁ’j;'j.j
struggles and difficulties that people go through Don f:ym DTN 13 b n‘nén
and are not concerned about other people losing 03im OB D1an By
money: iy PP B

The Me’iri begins his explanation like Rashi, but goes on to mention two other reasons
to invalidate their testimony. One is that deception is such a part of their lives that we
assume they will give false testimony. The second is that because they are so out of
touch with normal people’s financial struggles, they will not care about the loss of
money that their false testimony brings about.




lll.  Rambam, Mishneh Torah, The Laws of Testimony 10:4 — Only professional
gamblers are invalid as witnesses:

...Similarly, dice-players are disqualified if this is - M3IP2 POYHI ..
their only occupation. Since such a person does nR 172 a0 8w N
not involve himself in ordinary business pursuits, DR PRI - RN RN
it can be assumed that his livelihood is dependent M ,d‘giyg 23 poiy
on his gambling, which is forbidden as “the dust of ;n;;;-{; 1o SNy hmgg
[i.e. borderline] theft.” The above applies not only to MaP2 K7 .58 paX XY

The problem with the professional gambler’s testimony, according to the
Rambam, is that “it can be assumed that his livelihood is dependent on his
gambling, which is forbidden as avak gezel, ‘the dust of theft.””

Three reasons why he cannot be a witness:

A. ltis likely that his testimony will be false

B. He does not fear transgression

C. He lives on money that is classified, at least rabbinically, as avak gezel —
literally, the “dust of theft” (Rambam)




The argument is all based on the understanding of an Asmachta:

Here is a classic example of an Asmachta, described in a Mishnah in Bava Batra: A man
borrowed money, but when it comes time to pay back his loan, he does not have sufficient
funds to reimburse the entire debt, so he pays only a portion of the loan. However, the
borrower wants to assure the lender that he will eventually pay back the debt in full. So the
partially paid loan document is given to a third party, to whom the borrower says, “If | do not
pay by a certain date, give the lender back his document,” enabling him to collect the original
debt in full. What if the borrower does not pay by that date? Will that self-imposed conditional
obligation (If | do not pay back the rest of the loan, | will penalize myself by paying it back in
full) hold up in a beit din, a rabbinical court?

Bava Batra 168a — Tannaim differ about whether Asmachta transactions are effective or not.

Someone who paid back [only] a portion of the YU 3N NEpn YBY »
loan he owes, and gave the loan document to a N5 o815 1@&5] plil 7B
third party and said, “If I do not give the complete Nibs o )N 1N§p :;‘;"mj;
amount between now and such and such date, Righ N9) 1t 30 ,‘ntgt& 219
give the lender his document (allowing the lender AT Y3797, IN DR 37
to collect the entire amount)™ If the appointed ’ I NY MmN

time came and the borrower still did not give the
money, Rabbi Yossi says the third party should
give the document back to the lender. Rabbi
Yehudah says he should not give it over.

Rashbam on Bava Batra 168a — What really is an Asmachta, and why should it be ineffective?

Asmachta — This is where one person Y 927 17202 1'2n7 - RAJKOR
promises his friend something (here — to JoI0Y, PRY? 127 Ay Mup
transfer the document back to the lender) on D®R? v RIAT NYY3 1353
condition that he will do something in the YT YR ot y’gig}:: 1:’1.-1.-;.
future (here — finish paying off his loan within ‘ b ar N DI’

a certain time frame). He thinks to himself

at the time he makes the condition that he
will be able to keep his word when the time
comes (and pay off the remainder of the loan).
But when the time actually comes, due to
circumstances beyond his control, he is unable
to keep his word.




Rami bar Chama classifies gambling as an Asmachta because even though the
gambler is cognizant of the reality that even talented people sometimes lose at
games, he is relying on winning and this transaction lacks internal consent. Rav
Sheshet says that a transaction is only classified as an Asmachta if he did not
expect one of the two possibilities to happen at all, so gambling is still a valid
transaction with the necessary consent.

Why does Rami bar chama consider gambling an Asmachta:

Rashi:
Asmachta — This is a transaction where a person IPRT 127 0N - NSO
does not give to another willingly, but rather, [when TmiD NDN Ay 15 1Nt
he originally made the condition] he was relying on NI 1207 jm's@'» 137 %
one eventuality not happening. He thought he would ' nsz}gpq oy, pi=)
be able to win (at gambling), [even though he knows AN ]*né_:gpg}

that] sometimes it ends up that others beat him.




Why is gambling not an Asmachta according to Rav Sheshet:

Anything like that (gambling) is not considered

an asmachta — And what is a genuine case of
asmachta? It is a situation where a sharecropper
makes a condition that if he does not work the land
(as he is supposed to), he will pay the owner with
high quality property (Bava Metzia 73b). Another
example (Bava Batra 168a) is a borrower who
partially pays a loan, then deposits the loan contract
with a third party (and says, “If I do not pay back by
such and such a date I penalize myself by allowing
you to return the document to the lender for
subsequent full payment”). He relies on something
insubstantial (i.e. that he will definitely pay), for he
thinks, “This is within my control.”

Initially, he only made the condition with the
understanding that he would never give what he
agreed to, because he thought the asmachra would
never happen. He mistakenly thought he would
never come to such a situation. But in this case
(gambling over dice) he did not rely on one of the
two possibilities not happening, because he knew
that he might win and he might not win, and
nevertheless, he still made the condition. We see
that ourt of lack of certainty he had complete intent
to give, and it is not theft.
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When is it an issue of Asmachta according to Rav Sheshet? Rashi:

It is only an Asmachta when you believe that you are in control of the outcome. If you do not
have control it is permitted.
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DIWT [I'DT DIYN XNDNOK X'IN X7 XN 72X (.o T 2"1) 0IYWD VAT 'DI NVY YWY 12D NYNNY
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Asmachta only applies when you make a promise to convince the other party to trust you.
Gambling involves a promise in which each gambler promises to pay if he loses and receives a
promise to be paid if he wins.




Halacha
' N270 1 719 nTaNI N7 Nd7n n"an

DN 'KIN D'YIVIE [N RXID1NIMXYA IX DNNYA I DYV ['PRYAY 17X ,TYD K27 |'7nwnin
D'7V20N [IXN2Y 'S 7Y X DNMATA 772 0T NN D12 1M NP7 RINYD INIKA NN DR NXNN 7w
IN N'N IN NNNDD |'PRYNAN 21272 0T 0 7NNt PINY 0T DIN NN (1IN N7 NpRYe
750 178 DT RXID 72172172 NN DR NI YN IR NN NXINY 70W 'KIN D'YIYI NISIYA
.DN"M2TN 7121 NION
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Similarly, dice-players are disqualified if this is their only occupation. Since such a
person does not involve himself in ordinary business pursuits, it can be assumed
that his livelihood is dependent on his gambling, which is forbidden as “the dust
of [i.e., borderline] theft.” The above applies not only to dice-players, but also to
all those who gamble with nutshells or pomegranate peels. Similarly, our Sages
did not disqualify only those who train pigeons, but also those who gamble with
other animals, beasts, and fowl, saying the owner of the one that will outrace the
other or vanquish the other will acquire the stakes put up by both. Similarly, other
analogous types of gamblers are disqualified, provided they do not derive their
livelihood from a source other than gambling. All of the above are disqualified
according to Rabbinic decree.

There are many poskim who rule like Rav Sheshes that dice playing is only
forbidden as a profession. If one is doing it occasionally, it would be permitted.
The Shulchan Aruch holds that gambling of any sort is considered stealing. This is
how the Sephardim conduct themselves.




Note: But if one has another profession besides DN 17 W2 DR DN 1

gambling, even if he plays against another Jew DY PIYD 208 NN
he is not invalid (Tur), and see above in Choshen P (D) ‘mjg PR SN
Mishpat 207:13. The custom has already spread 1;';31 2 YD 1D vy
to follow the second approach, [to consider it n;‘rujr_{g sgdp s m_r)é
permissible] to play dice, and only to invalidate NN YIDD PR NIR3 PNt
one who has no other profession... NI RO mx'tgm' 7 prw »

Although the Rema (followed by Ashkenazim) takes a lenient approach, the Shulchan Aruch,
based on the Rambam’s approach, takes a strong stand against gambling, deeming it prohibited
as rabbinic-level theft.

The Rema permits it with limitations, as detailed below.

Note: There are those who differentiate
between three different situations in the laws of
asmachra:

1. Any condition which is not in his control but
is in another’s...is an asmachta no matter what
and is not effective.

2. Any condition which is within his control -
if he does not exaggerate, for instance, where

he says, “If I let the land lay fallow and do not
work it, I will pay with high quality land,” is not

an asmachta and is an effective sale.

3. However, if he exaggerates, and says, “If I
do not work the land, I will pay a thousand
silver coins,” this is an asmachta and is not an
effective sale...

4. But if keeping the condition is completely out
of his or anyone else’s hands, as with playing
dice and the like, where he does not know if

he will win or not but makes the condition
anyways — he certainly consented to the
transaction out of doubt.
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Gambling is permitted in very limited circumstances: Although we mentioned the opinion of the
Rema who permits recreational gambling, there are a number of limitations. It is only permitted
if there is no skill involved, and the gambler does not feel secure that he will win. The result
must be based on luck. Also, gambling is only permitted when the stakes are placed on the
table before the betters, and the table must be owned by both parties.

When does this apply — when they play with cash
up front. But if they play trusting that the winner
will pay, the winner cannot extract payment in
court (Tur quoting the Ri)...

But if the money is pre-prepared on the board,

it is permissible to play and is not considered

an asmachta (Mordechai in Sanhedrin). This is
against the approach that prohibits it no matter
what (Hagahot Mordechai). Some [authorities]
only permit gambling if the board the money

is placed on is jointly owned by both players
(Tosafot in Sanhedrin and Beit Yosef quoting
the Ri). See also the Shulchan Aruch in Choshen
Mishpat 370...

There is an approach that says that gambling is
not considered an asmachta since both make
conditions, and not only one of them could lose.
Because each one also could win, they consent to
transfer the money if they lose.

Therefore, if any two people gamble, the transfer

of money is binding if they each made a kinyan (act

of acquisition). This is providing that the outcome
is not within their power; but if it is, they cannot
gamble... And even regarding this there are those
who differ. Therefore, they had to give other

reasons for how gambling might be permitted...
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Even according to the Rema, to avoid prohibited gambling, the players would have to: (1) place
the money down at the outset; (2) on a jointly owned table, (3) gamble only on a game where
no skill is involved, where the outcome is not within his control; and (4) before they begin each
would have to make an act of acquisition, agreeing to hand over the money if he loses.




Playing with non-Jews:
X' D270 1 19 NTANI N7TA Nd7N 0"ann

DTX7 'IXY |'KY 0702 DT P01V NI0'K 12 W' 7aK 772 110'K 12 'K A0 DY X172 Znwnil
.071Y ¥ 21wl nndn M XX 1M 7D pioyy

A 1'YUynn 7 XINY XN 2T 7231 KN NITY7 7109 12 0y 17'9X X'N RIR NNDNIR 17 'K ORI
X' D70 1 P19 ATaN A7Ta NDYA NIMmM'M ninan

DY XQI72 7NYnN |2 7701 "Y1 NINK NOXR7N 17 W'Y 17'9K 772 DIYN K172 7NYn 7019 NXRY
PNYN 17'9X 7109 INIXI NINX NIMIX 17 'R 2"RKR 7109 1'RY po19 7"7 X"N1 78w DY IR D"1DYN
n"pyn Dy

Non-Jews One who gambles with a non-Jew has not transgressed any issur, but it is still not
allowed since it is wasteful activity.

In regards to if one has to return the money won by dice playing?

Maran discussing what it takes to gain back your status to be a kosher witness: not to be play
even for free.
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Lottery Tickets/ Raffles

Hacham Ovadia: Yabia Omer, Vol. 7, Choshen Mishpat #6 — Participating in a lottery is
prohibited for Sephardic Jews.
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One who purchases a ticket buys a right to compete in the lottery. At the time of this purchase, the
buyer consents fully to the sale. Should the buyer regret the sale after he loses the lottery, it is too late
to undo the sale. Undoing such a sale would be the equivalent of one who purchases a stock demanding
to abrogate the sale after a subsequent stock market crash. For Sephardic Jews, it has already been
noted that Rav Ovadia Yosef prohibits purchasing lottery and soccer pool tickets. Nonetheless, Rav
Ovadia cites Rav Yosef Chaim of Baghdad (Rav Pe'alim) as permitting raffles in which the prize is an
object, as the winner does not directly take the money of the other participants. Common practice in
the observant community is to conduct raffles as fundraisers.




The halachic conclusion is that Sephardic Jews are D100 NI TTNIPOD
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Rabbi Moshe Shternbuch, Teshuvot Vehanhagot 4:311 — Participating in a lottery is permitted
even for Sephardim.
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lottery ticket does not involve an asmachta and

this applies both to Ashkenazim and Sephardim.
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Millions of people buy lottery tickets on a regular basis, and many Jews are included in this
number. Some poskim maintain that buying a lottery ticket is forbidden because of gambling.
However, there are many reasons to be lenient regarding lottery tickets. It can be argued that
the entire issue of Asmachta is because you think you will win. However, when one buys tickets,
he knows he will probably not win. Others argue that the winner receives money from the
state, not from individuals. Another reason to be lenient is that the ticket itself has value.
Another point is that there is no prohibition when the parties have no connection to each
other, because when one plays with someone, he knows he is upset when he loses. Lottery
players pay money ahead of time with full intent, and do not feel bad when they lose. This may
be a reason to be lenient regarding fantasy sports and online poker.




Poker: Although dice playing is not an Asmachta, poker does involve skill, and the
player may think that he will win because of his skill. Therefore, it is an Asmachta
and not allowed.

Regarding internet poker, the money is not on the table so it would not be
allowed, even if one wishes to argue that he is not using his skill.

Fantasy Sports:

If one is playing fantasy sports for fun with no money, it is permitted. The results
are often due to skill, so there would be an issue of gambling if money is involved.

Horse Racing: Many people go to the racetrack to bet on horses. If skill is involved
it would be forbidden, but since the parties are non Jews, gambling is not
forbidden. If one is doing it for fun, it may not be gambling, but it is best to avoid
this activity as it is a total waste of time.

Slot Machines: In regards to slot machines, there are those who prohibit them
since the gambler does not own the machines. Others consider it as if you own i,
since the money is guaranteed if you win. It can be argued that it is considered
that the money is in front of you as well.

Betting on Sport Events: Many people bet on sporting events, especially the super
bowl. All the money should be placed in front of those who bet, and each person
should be koneh the container that holds the stakes. However, if each person
thinks he will win due to his talents and skills, then it would not be allowed.




Shul lotteries:
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he did it — he must give the money to charity.

Why is it allowed? Can one use Maaser for a shul raffle?
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Rav Moshe Feinstein rules in this vein: If there are a fixed number of tickets (participants) in the
lottery, it follows that there is a fixed value for each ticket (based on the probability of winning),
and buying it with maaser money will be problematic. However, if there is no fixed limit to how
many tickets will be sold, one cannot fix any value to any single ticket, and thus one may
purchase the ticket with maaser money. According to this ruling, it will usually be permitted to
use maaser money, because the number of tickets is unlimited.




Tzedakah Lotteries are permitted for tzedakah causes, because the rule of Asmachta does not
apply to tzedakah. The reason is that the loser feels comfortable relinquishing his money, since
he knows that it is for a good cause. Additionally, when buying a raffle or lottery ticket for
tzedakah the buyer consents fully to the sale at the time of purchase. This is also true for
Chinese auctions. Even if the buyer of the raffle would regret it, it is too late because he has
already purchased it.

Rabbi Moshe Feinstein, Igrot Moshe, Oruch Chaim 4:35 — Card playing and Bingo are not
enviable, productive pursuits.
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Bingo in Shul Playing bingo is a waste of time. It should not be played in any part of the shul
where tefillah takes place, even on occasion (room off to the side, etc.).
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Lottery on Shabbat Children like to gather on Shabbat and have Pirchei with a raffle or lottery
for prizes. Is this permitted? The halachah is that if one has equal pieces of an item and he
wishes to make a lottery or raffle to see who gets which portion, it is permitted if it is for his
household. However, it is not permitted for others since they may be jealous of one another
and will measure the items. Some maintain that different size portions would not be permitted
even for his household, since it is considered gambling. This is not allowed even during the
week, and it looks like business on Shabbat. Other opinions permit this with the household,
since they do not care about the outcome. The Ashkenazim rely on this latter opinion.




Lotteries for a mitzvah to decide who gets an Aliyah for Yahrtzeit are permitted. Most raffles on
Shabbat benefit the shul, and one does not really care if he loses; therefore, there is no issue
with making a raffle on Shabbat for boys who come to learn. Children may play games for fake
money on Shabbat, since the goal is for a game and not to earn money or gamble.

Communal Legislation against Gambling

Even according to Rav Sheshet, who holds there A" N30T, NYY 277 19°DR)
that gambling is not considered an asmachta X3p2 .\g:noz\ s;*‘_ﬁ alyry
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The Rivash writes, “It is four years now since the entire community gathered in the great shul
and agreed to impose a ban of excommunication that no man or woman play any game
involving dice. One who violates this will bear his sin alone and the rest of Israel will be
innocent.” Other Sources about Moral of Gambling The Rivash says that gambling kills people. It
is disgusting, abominable, repulsive, and it is addictive. The Biur Halachah54 says that someone
who is concerned for his soul should distance himself from gambling. The Aruch Hashulchan55
says that whoever can stop from gambling will have great reward. Harav Moshe Feinstein zt”|
said that it is a disgusting act and is like joining a gathering of scornful people.
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The Rambam (Explanation to Mishnayot Masechet Sanhedrin 3:3.) says that one should busy
himself with learning or other activities which contribute to the society in a positive manner.
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