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The Mishna states there are books we read and books that we don’t read on
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Mishnah 1977 2on nix po'¥n w1pn ans Y3 — All Holy Scriptures — whether
they are Torah scrolls or scrolls of the other books of the Bible — may be
saved from a fire on the Sabbath,” 1ma paipw P2 — whether we read from them
publicly in the synagogue on the Sabbath, such as Neviim scrolls, from which the zaftarah is
read, 1772 "™p XY 121 — or whether we do not read from them, such as Kesuvim
scrolls,” 1iw% 523 mamnaw » Yy qx — and even though they are written in any
language other than Hebrew.” iy omyv — They [the abovementioned foreign-language

translations] warrant being hidden away, i.e. they may not be discarded in an unprotected

area where they may come to disgrace."

The Mishnah returns to explain its statement that Kesuvim are not read on the Sabbath:
D12 PP X M 15M — And why do we not read from them? waan nva S non —
Because of neglect of the beis hamidrash."”



I [Torah scrolls are more sacred than scrolls of the other books of Seripture. Nevertheless,| the Mishnah
teaches that all Holy Scriptures may be rescued, even scrolls of Neviim (the Prophets) and Kesuvim (the
Hagiographa).

In granting permission for these scrolls to be rescued, the Mishnah means to allow them to be carried
from the burning house or courtyard into an adjacent alleyway, or mavor (see Mishnah below, 116b).
Although in general the Rabbis forbade the efforts that one would expend to save his belongings from a fire
on the Sabbath (see below, 117h, for the reason for this decree), an exception was made for, among other
things, the sake of the Holy Scriptures. Furthermore, while carrying into a mavor normally requires a
shituf mevo'os to have been established in the mavor before the Sabbath (see below, 1174 note 10, for an
explanation of what a shituf mevo'os is), scrolls of the Scriptures may be rescued by carrying them even
into a mavoi lacking a shituf (see below, 117b_note 2). It is only these two details of the Sabbath
restrictions (the limitation on saving things from a fire and the prohibition on carrying things into a mavoi
lacking a shituf) that the Rabbis relaxed to save Holy Scriptures. All other Sabbath laws remain in force

(see Rashi).

5. In Talmudic times it was customary to lecture in the beis hamidrash (study hall) for the general
population on the Sabbath. In these lectures were included discourses on various practical aspects of the
halachah. [This could not be done during the week, when most people were occupied with earning a
livelihood.] In order to maximize attendance, the Rabbis prohibited the reading of Kesuvim on the Sabbath,

since people might become engrossed in them and fail to attend the lecture. [Kesuvim were regarded as the
most engaging part of Scriptures, as evidenced by the fact that these books were read to the Kohen Gadol
on the night of Yom Kippur to keep him from falling asleep (Yoma 18b).] Since the lecture pertained to
daily observances, it was considered more beneficial to the public to attend the lectures than to study the
Kesuvim (see Rashi).

[From Rashi’s words (see note 2) it might appear that he is setting forth two distinct explanations of the

words 172 1P 'X: a) his own, that Kesuvim are not read publicly in the synagogue for the haftarah
reading, and b) Rabbeinu HaLevi’s, that even private individuals are forbidden to read Kesuvim. If so,
however, it is difficult to see how Rashi would interpret according to his own explanation the Mishnah’s
closing line that the reason Kesuvim are not read is because of neglect of the beis hamidrash. What neglect
of the beis hamidrash would be caused by having a public haftarah reading from Kesuvim? (see Hagahos
Chavos Yair to Rashi on Rif). We have therefore assumed that even Rashi agrees to Rabbeinu HaLevi's
explanation that 172 1"1ip 1'X refers also to individuals. The Mishnah means that since there is no public
haftarah reading of Kesuvim in the synagogue, the Rabbis were able to decree that private individuals
should also not read from them, because of neglect of the beis hamidrash. Had Kesuvim been used for the
haftarah reading, however, the Rabbis could not have outlawed their reading by individuals. See also Meiri
where such an explanation is indicated. Cf. Chidushei R’ Moshe Kazis 11 an3 11 who offers a novel
explanation of Rashi according to which Rashi is indeed giving two distinct explanations of this phrase.
See also Rabbeinu Perachyah.]
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The Gemara cites and discusses the last segment of the Mishnah:
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13 PP PR TR DM — AND WHY DO WE NOT READ ete. from them? Because of the neglect of the

beis hamidrash.

The Mishnah explained that the reason the Rabbis enacted a prohibition against reading

Kesuvim on the Sabbath was to prevent people from becoming too engrossed in them and fail

to attend the rabbi’s lecture. The Gemara discusses the extent of this enactment:
27 "mx — Rav said: wymn nva para X5x uw XY — They did not teach that it is forbidden
to read Kesuvim on the Sabbath except during the time of the beis hamidrash, i.e.
before the daytime meal, during which time the lecture is held, wymea ma pra xbw bax
™ — but not during the time of the beis hamidrash, i.e. after the meal, we may read

1§ {

them.

The Gemara asks:
M — Is this so? ma Yxmw1 mInx xy717m XM — Why, Nehardea was the place of
Shmuel, i.e. he was the dean there, XNawT XNMR2 DN KITO PO XYTINA — and in
Nehardea they would recite a chapter from Kesuvim during the Sabbath Minchah
service. Apparently, Shmuel permitted reading Kesuvim at this time! — ? —

Mmx Sxmun — But Shmuel said: Pip px wymea a2 mara x5 1905 — Even not
during the time of the beis hamidrash we may not read them.



The Gemara accepts this objection and revises its account of the dispute:
MK 127 MK X X9% — Rather, if [the dispute] was stated at all, this is how it was
stated: 31 "X — Rav said: w11 N2 0ipna X9x uw X5 — They did not teach that it is
forbidden to read Kesuvim except in the place of the beis hamidrash, the site where the
rabbi delivers his lecture, P1p w1y M2 opna 5w Yax — but not in the place of the
beis hamidrash, we may read them. 1mx Sxmw1 — But Shmuel said: na mpna pa
W™ ma nipra XYW 13wyt — Whether in the place of the beis hamidrash or not
in the place of the beis hamidrash, it depends solely on the following: PR w72 N2 a2

"Mp — During the time of the beis hamidrash, we may not read them,"” na para xbw
1P Wi — but not during the time of the beis hamidrash, we may read them.

The Gemara observes that the custom of Nehardea in this matter is now consistent with
the view of Shmuel:
My’ SXmw XTIX1 — And Shmuel followed his own line of reasoning, 'po5 XYyT1MIAT
NNAYT Nompa ooindT X170 — for in Nehardea they would recite a chapter of
Kesuvim during the Sabbath Minchah service. '

An Amora defends the Gemara’s initial understanding of Shmuel’s view:
NIPWwn 1INKRTI 0Y1YY K 'K 271 — Rav Ashi said: Actually, it is as we said originally,
that Shmuel maintains that the prohibition is in force the entire day. rmam 273 bxmun —
And as for the objection from the custom of Nehardea, Shmuel made his statement in
accordance with R’ Nechemyah, who disputes the Tanna of our Mishnah as to the reason
for the prohibition against reading Kesuvim. Xnun7 — For it was taught in a Baraisa: qx
172 PP X WP 13AN3 MKW 8 YY — EVEN THOUGH THEY SAID THAT THE HOLY WRITINGS, i.e.
Kesuvim, MAY NOT BE READ on the Sabbath, 12 Pw=im 172 ™MW 92X — HOWEVER, WE MAY
STUDY the Oral Torah pertaining to THEM, '’ AND WE MAY EXPOUND THEM in lectures. 77¥3
12 XM Xan Y — Furthermore, IF ONE NEEDS to look up A VERSE from them as a
reference, HE MAY BRING a scroll AND LOOK INTO IT. 1M1 37 WX — R’ NECHEMYAH SAID: 21
72 P X WP "AND MINK ) — WHY DID THEY SAY THAT THE HOLY WRITINGS MAY NOT BE
READ on the Sabbath? MKW Y72 — SO THAT [PEOPLE] SHOULD SAY: 1™Mip 'R W27 anaa — If

WE MAY NOT READ THE HOLY WRITINGS on the Sabbath, nivir muwa 13w 921 — HOw MUCH
MORE SO ORDINARY DOCUMENTS!'' R’ Nechemyah disputes the reason given above that the
enactment against reading Kesuvim was for the purpose of bolstering attendance at the
lecture; rather, it was so that people would draw a kal vachomer to reading ordinary
documents. According to this reason, reading Kesuvim is forbidden any time, even after the

lecture. It was according to this reason of R’ Nechemyah that Shmuel stated his ruling above.
In actual practice, however, Shmuel instructed his townspeople to follow the majority opinion
of our Mishnah that the reason is because of neglect of the beis hamidrash. Hence, he allowed
them to read Kesuvim in the afternoon."”



Rashi and Tosafot opinion about reading a letter on shabbat:

RIAD NIMYPWT NYIROR IR ,NINAWT 2V A0 - MOPTT W 2 TINY TOR A7 N2W Noon °"'wA
SPOY WP 0% PRY 217W S2N7 03 MVPTT W B0 "waw ynwn Ton ven
Rashi explains that this is referring to letters.

2PN QIPAN QUMW NIARY 2022 MNP 29w AT 700
Question: This is difficult, as the custom is to read documents and letters sent

from place to place. It is certainly permitted to carry them, as they are fit to stop
up a bottle.
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The Ri understands that Shtarei Hedyotos only refers to credit documents and the
like. However, letters are permitted, as sometimes they contain information
pertaining to matters of life and death. Even if one knows that this letter does not
contain matters pertaining to life and death, Rabeinu Tam permits it. He says that
they are not considered Shtarei Hedyotos since he does not need what is written
in it. If he does not know, perhaps he does have a great need to know or it in fact
does contain matters of life and death. It is therefore permitted. However, the
books about wars written in foreign languages appear to Rabeinu Yehudah to be
forbidden to read, as they are not worse (in their stringency) from the Beraisa
later (149a) that states that it is forbidden on Shabbos to read the writing that is
under a figure or bust. The Ri does not even know who permitted reading such
books during the week, as it is like sitting amongst scoffers (see Avodah Zarah
18b).
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The Ravyah holds one is not allowed to read with his mouth but one is allowed to see
with his eyes. He considers it like ‘thought’ which is allowed on Shabbat.
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The ShulChan Aruch (307:13-14) prohibits reading any documents connected
with business or finances. For example, one may not review a telephone bill,
receipt or letter of credit on Shabbat, whether he reads it aloud or silently. The
Poskim offer several reasons for this prohibition. Some say that it is derived from
the Pasuk of, "Mimso Hefseha'"-conducting business. The Rambam learns that
one may come to erase words from the document.

Moreover, Maran prohibits reading "lgrot Shalom'-interpersonal
correspondence, even if not connected to money. Maran permits only to read
a letter that arrived on Shabbat which may contain urgent information needed
immediately. Even then, he only allows reading it with the eyes, and not
verbally.

1. There is a general prohibition to read anything on Shabbat if it's not
misva related. We are worried it may lead him fo read business
contracts which is surely prohibited.

2. The prohibition against reading material that one might erase, and
other secular material apply to scanning the script with the eyes as
well as to enunciating the words. Formal and informal contracts- bills
and receipts Bank statements, blueprints and floor plans.

3. For this reason, reading any letter of greeting is also prohibited.
However, if you do not know what is written in it and receive it on
Shabbat you can look at it, but not read it.
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Rav Moshe Feinstein (Russia — New York, 1895-1986) in his Iggerot Moshe (OC
5:25) discusses whether this leniency applies today when it is very rare for critical
information to be delivered by regular mail. Most urgent messages are
communicated by telephone or Email. He concludes that we cannot suspect
that a letter contains such urgent information, and there is no room to permit
reading it, even if it was delivered from within the Tehum (boundary) Shabbat.



The Mishne Halachot (Rav Menashe Klein, 1924-2011, Brooklyn, in Vol. 6:70)
agrees in theory with Rav Moshe, but is reluctant to prohibit it, since the Mishna
Berura is lenient, and there are precedents of great Hachamim who relied on
this leniency, even though there were telegrams in their day. The Shemirat
Shabbat K'hilhata (Ch. 29, note 117) cites Rav Shiomo Zalman Aeurbach who
also seems to be lenient. Those who have a clear and pressing concern that a
letter may contain vital information, may rely on the lenient opinions. Of course,
they may only read it once, with their eyes.
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Newspapers — the Mishna Berura (63) brings down the 2py* My that
is lenient. However, since there are a lot of business articles it would
be prohibited. Rav Elyashiv writes if someone enjoys it, we cannot stop
him. Reading the advertisements according to everyone would be @
problem.
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Regarding reading newspapers on Shabbat, if it is a religious newspaper which upholds the
standards of Torah Judaism and may be read on weekdays, it is also permitted to be read on
Shabbat, provided that one does not read about business topics and the like which may not
be read on Shabbat. However, if it is a non-religious or non-Jewish newspaper, which may
certainly not be read during the week for it is filled with all sorts of immodest pictures and
articles that are filled with immorality, slander, and mockery of Torah scholars, it may not be
moved on Shabbat similar to the law regarding dirt, rocks, and other objects which are “innate
Muktzeh”. However, if one is using this newspaper to wrap something and there is no reason
to think that anything bad might result from this, it may be moved on Shabbat to be used as

a wrapper and the like.

702 W' D'MYS71 1WA A 7Y NIAIMD 12 NIY'Dmy |1 ,NavA 170707 "N ,011970 190
NIN77 AN DI 7501 ,Nawa NRNP? DNIORN DNAT DA 12 W'Y X 7V ,1271 .nawa NIY

.N2ava 170707 "M X7l ,0MNNmn 0T

TA70 N2 T DIY NAWA RNP'7 K7W TN 1221 1R 72K, TN 17'vn RINL,NTA 112N0W N 71

ANQMY 191 ,NNINA 7RYW N2 I7OY'Y ,NAYN NTVI 13'7 2 ,MIN NATa

SAU7'N IN'Y 72X .ARID MI901 IX TN [IN'YA NAWA XNpPY7 [*TN p'vn NInm: ni'oYl

221N DM 17'9X 12 RKNP'7 JI0XRI1,NAWA NXZIN RIN N



A telephone book may be moved on Shabbat since it contains the addresses
of those living in the city and sometimes there is a need for this information on
Shabbat. Therefore, although it does contain things that may not be read on
Shabbat, nevertheless, one may read the things that are permissible to be read
on Shabbat and it may thus be moved on Shabbat.

All this, however, is only according to the letter of the law. However, it is worthy
and fitting to only read words of Torah on Shabbat, for the reason why Shabbat
was given to the Jewish nation is for them to have an opportunity to learn Torabh.

Summary: The letter of the law dictates that one may read a religious Jewish
newspaper or medical book on Shabbat. However, a non-religious newspaper
Is Muktzeh on Shabbat and may not even be read on weekdays.
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There are different layers of Halachic issues regarding the reading of
newspapers on Shabbat. One issue is the content of the paper. That is, certain
content is prohibited to be read on Shabbat because it is considered mundane
and inappropriate for Shabbat reading. In fact, many of today’s newspapers
and magazines are not even suitable for weekday reading.

Nevertheless, even if the content of the newspaper is permissible, there is still a
question as to whether it may be read on Shabbat, because it was delivered by
a non-Jew on Shabbat. The Halacha is prohibits subscribing to a newspaper
delivered on Shabbat, because it is tantamount to directing the non-Jewish
delivery agent to perform the melacha of carrying on Shabbat.



If a person, nevertheless, violated this prohibition, and a newspaper was
delivered on Shabbat, it is forbidden to read the newspaper on Shabbat. In
fact, the newspaper is muksa and cannot even be moved or brought into the
house. The reason is that one is not allowed to benefit from melacha that was
done for a Jew on Shabbat until after Shabbat. According to the Be'er Moshe
(Ch. 95), it is permitted on Mosei Shabbat only "Bichdai Sheya'asu." That means
the time that it would have taken that newspaper to be delivered on Mosei
Shabbat. If it takes the delivery boy half an hour to bring the paper from the
place he picks them up, then one would have to wait a half hour after
Habdalah before reading the newspaper. The Shemirat Shabbat K'hilchata is a
little more lenient. He ruled that one doesn’t have to wait "Bichdai Sheya'asu;" it
can be read right away on Mosei Shabbat. This applies to cases in which the
newspaper was delivered in violation of the Shabbat. However, if the subscriber
stipulated that he is not interested in Shabbat delivery, and nevertheless, the
paper was delivered, it is permissible to read on Shabbat.

There is no problem having mail delivered on Shabbat, since the Jew did not
request that it arrive specifically on Shabbat. Therefore, it is permitted to read
"kosher" magazines that happen to arrive on Shabbat.

SUMMARY:

One should cancel his subscriptions to newspapers that arrive on Shabbat. If
one cannot cancel the subscription totally, he should at least stipulate fo the
company that he is not interested in Shabbat delivery.

Newspapers delivered on Shabbat, in violation of the Halacha, are muksa and
cannot be read until after Mosei Shabbat.

These Halachot illustrate how a person may think that they are Shomer (observe)
Shabbat, but in fact they violate these prohibitions, which seem so innocuous.
Unfortunately, people tend to read catalogs and the like, which is a clear
violation of Shabbat. One of the other reasons given for these prohibitions is that
Shabbat was given to study Torah, and not to read mundane material. This is the
opinion of Rambam in his commentary on the Mishna (Shabbat Ch. 23), the
Hayeh Adam and the Seda Laderech. Needless to say, these prohibitions apply
to reading material that is permissible to read during the week. Otherwise, it
should be avoided all week long.

Summary:

It is prohibited to read bills and other business related documents on Shabbat,
even if read with the eyes alone. It is also not permitted to read any mundane
correspondence, unless there is a clear and pressing concern that it may
contain critically urgent information needed on Shabbat.



