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Week 52

Topic
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TOPIC DISCUSSION

We all are aware that the Torah requires us to be careful and protect ourselves from
danger.
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“Guard yourself, and protect your life vigilantly”

Is one allowed to put himself at risk, to help and cure others, i.e. Ebola Virus: Can
a Doctor Put Himself at Risk to Save Others?

How about if that's his livelihood, i.e. professional football player?

Modern day example: Can one travel to a country which has a disease, if he
needs to do so, for his business?

Disclaimer: This pamphlet should in no way be used for personal decision making.
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Any hazard that poses a risk to life, Pwy Mmy¥n ,MwWs1 N11O 11 WY 2w HO

there is a mitzva to eliminate it, protect .19 1D 97271 NI 11NN MWNYI 17700Y
oneself from it and to exercise extreme

care regarding it.

V4 A9 : 2% 97 15" N\

NN W NI TR STRML ATRY TN TN APD N (PO WS oM WY ) WD WwENT' MR
Nom RpM 9N IN%eN DMOw ANNS 1N5Bn omow T Yo prvan ow % MAn NS oow 15
Dow 9 NMws ooMED® TND DN NS Rl M P wwn pIC 03NN 2D
D oman SN YT AT AR YN T W A2 RY TN ma oN oow 5 pwnn 8O b
e obw P o TN N oM w2 P ue% Ty A R 9N OM3Ta FYovERY Y

oPPYD PHVI DY WEHd N T PTER PR PED P SHEN DY TPYY TN IPLIC D) VoM LpEe 2P 938
D B0 7w Bdh pnE YA ©rp» B b Of b EEpt Dwns b pib phy 0%3py pWIBD PP ompp AERD
EHB B0 3 PIDD dp NTPTD coMYD ‘) pp T :07P DY HXE LBR MW H0PTD OppT DD dDED NI 3N
omb BhY PESDY DER TOHOE PR PP YEDE TN LB DD 10530 o 00 mNd P A7 16D NI e oy

PO vy w7 onr b vh»
Podprrs pete 3y SN MO MM AT ORI N IRV MAD 350 o P mw o 9 B
g o0 ob7 mbp A0 WNT DR DOMN M 5rn -|‘,~ ownY  oomEn DM Ot ov o pppnp £
fisp Db P 1705 35 P TP A NN Y P OM3T NI by :oEn S HOp MR AN P 7

WP IRd PbY pUSS 17 933 TME IR DY ¢ DT D .IL/.D ) mb o3 opbin T
g% MpE ppp ob win B o7h0 pfy Jon TS CH3wm3
o ppo ob whp B n::zm::;n B »;95\:::31? TN P el o o v ob
M B 099 pippY 3sb pny DDA WA IO OV M NV IPA g0 by om omp o760 oby

'3 b pwphy ‘s opp Cofy YT IMN DVDND T DY AR NNR DY pop ppsn bbb py opon
pufs 730 pdopd np pymph WIS e oowS S oM MK WO pom A3AB swpp pPOY

HABRUTA NIGHT @ SHAARE ZION



A% 2% 97 n1o9

The Gemara cites a related episode:
1227 1N — The Rabbis taught in a Baraisa: 7772 S%onn maw nx mona npyn — AN
INCIDENT occurred WITH A PIOUS MAN WHO WAS PRAYING while ON THE ROAD. 17 1n2) InX " x2
0i%w 1% 7T K91 D1%YW — A CERTAIN GENERAL CAME AND EXTENDED A GREETING TO HIM BUT HE
DID NOT RETURN THE GREETING. 1n?5n omow 1y 1% "Mnt — [THE GENERAL] WAITED FOR HIM
UNTIL HE COMPLETED HIS PRAYER. 19 "X in%on omow 7nXY — AFTER HE COMPLETED HIS
PRAYER, [THE GENERAL] SAID TO HIM: Kp"™ — “BOOR! 11y 7% "nwit pa, 0an1ina 2ina x5m
" WD1 — IS IT NOT WRITTEN IN YOUR TORAH: ONLY BEWARE FOR YOURSELF AND BEWARE FOR YOUR
souL,”” "oynwn1% Tk onWN, 3N — AND IT IS further WRITTEN: BUT YOU SHALL GREATLY
BEWARE FOR YOUR SOULS? ™ Your Torah commands you to protect your life!™ ni5w 2% snnawa
oi>w 5 i XY % — WHEN I EXTENDED A GREETING TO YOU, WHY DID YOU NOT RETURN A
GREETING TO ME? ™1 717 NN Y2IN 7 M 102 qWXA NN M”71 OX — WERE I TO CUT OFF

YOUR HEAD WITH A SWORD, WHO WOULD DEMAND satisfaction for YOUR BLOOD FROM ME?” 17 "X
— [THE PIOUS MAN] SAID TO HIM: D272 J0MDRY 1Y ' 1NN — “BE PATIENT WITH ME UNTIL I
APPEASE YOU WITH WORDS,” i.e. allow me to defend myself. % "nx — Continuing on, [THE
PIOUS MAN] SAID TO HIM: N1 215% 375 101 7120 821 07 w2 75%n 15 iy nnn 98 — «F
YOU HAD BEEN STANDING BEFORE A KING OF FLESH AND BLOOD AND YOUR FRIEND HAD COME AND
EXTENDED A GREETING TO YOU, WOULD YOU

19 MM — HAVE RETURNED the greeting TO HIM?” 1XY 19 70X — “NO,” REPLIED [THE GENERALL]
7% owiy 11 ap 1% MR NP DX — “AND IF YOU WOULD HAVE RETURNED IT TO HIM, WHAT
WOULD THEY HAVE DONE TO YOU?” f1D2 MWK NX D12NiM 11 12 71X — “THEY WOULD HAVE CUT
MY HEAD OFF WITH A SWORD!” REPLIED [THE GENERAL]. 19 11X — [THE MAN] SAID HIM: ™27 XYM
"nMm Sp — “THEN DOES THE MATTER NOT STAND TO REASON? Y 72 751 1% iy nuw mnx mm
72 72p2 NM1 K2 DY DT — NOW IF YOU, WHO HAD YOU BEEN STANDING BEFORE A KING OF
FLESH AND BLOOD, WHO IS HERE TODAY AND IN THE GRAVE TOMORROW, would have behaved so0,
Sy ambiy MYy Tyh onpy m Ky N 2 witpn onbna mbn 7%n b miy mnnw ux
T3 M2 NAX — I, WHO WAS STANDING BEFORE THE KING OF KINGS, THE HOLY ONE, BLESSED IS HE,
WHO LIVES AND ENDURES FOREVER AND EVER, HOW MUCH MORE SO!” 702 w7 iNiX 0m5N0) T
oi%w% ina% TR INIX — IMMEDIATELY THE GENERAL WAS APPEASED AND THE PIOUS MAN
DEPARTED TO HIS HOME IN PEACE.”

2. The question remains, however: How did the chasid permit himself to be placed at risk? The general was
quite right that it is halachically forbidden to do so!

Tzlach responds that the chasid had reasonable grounds for his conduct. He noted that the general
initiated the greeting — indicating a level of humility in the man. He therefore had confidence that the
general would not kill him before hearing him out and that his argument would prove persuasive. See also
Magen Avraham 104:1; cf. Taz, Orach Chaim 66:1.
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The Gemara digresses to analyze a Baraisa quoted earlier:
x01 — The text of the aforementioned Baraisa: 7132 y2iv X¥Y 120 nx axinb pum —
FROM WHERE DO WE KNOW THAT IF ONE SEES HIS FELLOW DROWNING IN A RIVER, 1K in77i 1 98
15y PR3 DY — OR if he sees A WILD BEAST RAVAGING HIM OR BANDITS COMING TO attack HIM
197¥17% 211 NITW — THAT HE IS OBLIGATED TO SAVE [THE FELLOW]? DT-%Y mayn XY, a5 1mbn
¥ — SCRIPTURE therefore TEACHES: YOU SHALL NOT STAND BY THE BLOOD OF YOUR FRIEND
but rather save him from death.

The Gemara asks:
XpBY X2 N1 — But is it indeed from here that this law is derived? Surely not! onim
RpBl — For according to the following Baraisa, [the law] is derived from a verse there in
Deuteronomy! — ? —

The Gemara quotes the Baraisa:
1™n 01 NT1aR — The Torah clearly states that a lost object must be returned to its owner,
but FROM WHERE DO WE KNOW that one must return A LOST BODY, i.e. that if the life of a fellow
Jew is in danger (e.g. he is drowning), there is an obligation to save him? Inawm, 2% 1m5n
"5 — SCRIPTURE therefore TEACHES a superfluous phrase: AND YOU SHALL RETURN IT TO HIM."”
Now, if this verse teaches that one must save his fellow’s life, then why would the verse do not
stand by the blood . . . be teaching the same thing?

The Gemara explains why both verses are needed to teach that one is obligated to rescue
his fellow:
onimm "X — If we would derive the obligation from there, i.e. the verse and you shall return
it to him, MWD12 YoM N1 RK3MK M — I would have said that this obligation applies only
when a person himself has the opportunity to save a fellow’s life. ™Miax 7am1 nvMm '7:;15
XY XX — But with regard to bothering to hire a rescuer, I would say that one is not
required to do so."” 17 ynwn Xp — [The versel you shall not stand by the blood of your

brother therefore informs us that he is required even to hire someone to rescue the fellow.”
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The Rabbis restricted certain things that
can be life threatening. One should not
say it's my life and | am allowed to do
whatever | want.

One such example is, water left
uncovered overnight, which was of
concern that a snake may have placed
venom in the water.
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SAVING A PERSON FROM DROWNING
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xp1 — The text of the aforementioned Baraisa: 77123 y2iv XY a0 nx axinb pam —
FROM WHERE DO WE KNOW THAT IF ONE SEES HIS FELLOW DROWNING IN A RIVER, 1K in771 17 18
TS5y 1'X2 PUDY — OR if he sees A WILD BEAST RAVAGING HIM OR BANDITS COMING TO attack HIM
191¥115 210 XMWY — THAT HE IS OBLIGATED TO SAVE [THE FELLOW]? DT-%Y Tayn K%, 5 mmbn
Y7 — SCRIPTURE therefore TEACHES: YOU SHALL NOT STAND BY THE BLOOD OF YOUR FRIEND
but rather save him from death.
The Gemara asks:
XpDl K2 KM — But is it indeed from here that this law is derived? Surely not! onim
RpB) — For according to the following Baraisa, [the law] is derived from a verse there in
Deuteronomy! — 7 —
N\
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The Gemara quotes the Baraisa:
™0 191 NT1aR — The Torah clearly states that a lost object must be returned to its owner,
but FROM WHERE DO WE KNOW that one must return A LOST BODY, i.e. that if the life of a fellow
Jew is in danger (e.g. he is drowning), there is an obligation to save him? inawm, w5 1m5n
"5 — SCRIPTURE therefore TEACHES a superfluous phrase: AND YOU SHALL RETURN IT TO HIM."”

Now, if this verse teaches that one must save his fellow’s life, then why would the verse do not
stand by the blood . . . be teaching the same thing?
The Gemara explains why both verses are needed to teach that one is obligated to rescue
his fellow:
onimm "X — If we would derive the obligation from there, i.e. the verse and you shall return
it to him, MWD1a Y9™m 1n7 X3 M — I would have said that this obligation applies only
when a person himself has the opportunity to save a fellow’s life. ™Miax 7M1 nvMm '7:_:155
XY XX — But with regard to bothering to hire a rescuer, I would say that one is not
required to do so."” 17 ynwn Xp — [The versel you shall not stand by the blood of your
\\ brother therefore informs us that he is required even to hire someone to rescue the fellow.” Yy
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20. The language do not stand by implies: Do not stop yourself from saving a fellow under any
circumstances; you must even hire help, if necessary, in order to save his life (Rashi; cf. Yad Ramah and
Chidushei HaRan). Meiri and Rosh add, however, that if the rescued fellow has money with which to pay
for the rescue, he must reimburse the one who hired the rescuer (see also Rama, Yoreh Deah 252:12).

PUTING YOUR OWN LIFE AT RISK TO SAVE OTHERS
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The Bet Yosef quotes the Hagahot Maimoni; one is obligated to save a fellow Jew even
if they will be putting themselves at risk. Since that person is in guaranteed danger and
you are only in a doubt of danger.

The Bach proves from the Rambam that this is not true, one should not put himself in
any risk of danger to save someone else.

The Yerushalmi (Terumot 8:4) relates, that Rabbi Imi was captured and taken to a dangerous
area. Upon hearing this, Rabbi Yonatan stated, “Wrap the dead in his shrouds” (i.e., “He is
as good as dead because we can’t save him”). Rabbi Shimon ben Lakish responded, “I will
either kill or be killed; I will go with might and save him.” In the end, Rabbi Shimon ben
Lakish was indeed successful in rescuing Rabbi Imi.

Based on this precedent, some commentaries conclude that we are obligated to save a
life, even if by doing so we are possibly putting our own lives at risk.
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Maran didn't repeat what he wrote in  9"Ix%7 0N "MHWIN2T,12ND NN NNANAI
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that you are not allowed to put yourself 757w 21010 210 DYVHIWYW PRI ST AN "N
atrisk. 7aNnN 10MWN DT 03,970V POD RIN RN
9”190 0POIDHW 1172 H™ 111 97T 07

1°P0DA IWAN RH VM WIRIN 07N

2”3 1M0MWN *oN DIWN

HABRUTA NIGHT @ SHAARE ZION



7279

AT Mo -1 N

Wy TMom> TN K XTI DX Jow poon ax QPN Do)
R IWDI TOM? 371 IR YR pEO2 12°ONY a0 AR 23nY
*OX 93N 7DD PEI0 T KT KAD™T UBY pIIO T KUTT 1M
23y 2780 K2 1I007 KD R 93T 2R MO RPN Y1911 1K PBon
91075y Tyn X2 %y

20 PR T08A DY TMY? ’2w MRS HH33 vw vy M

BaxR .amn 22wa 7130 PEOY WIY 07372 27N WKW KIN
XPRT DPRI 1BR AP 7Y X2 NOW W 11720 U3 23T
SHPWITARITR M 2377 370 71320 pEO

If one has to put himself in real danger, they shouldn't do so. Even if it's a 50/50 chance,
they should not put themselves in danger. Since his blood is not more valuable than yours.

However, if stakes are higher to save him with the odds of risk very low, one should save
the person.

The Radbaz in another responsa writes that one who endangers himself to rescue someone
else, falls under the category of nu1w 10n.

The Gemara’s case of saving someone drowning, entails a small degree of risk. In that case,
one is obligated to rescue the person.
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Maran: If one sees a boatthatis carrying
Jews struggling at sea, or a tsunami,
or a Jew being chased by a gentile; it
is an obligation on every Jew to break
Shabbat to save his life.

Mishna Berurah: As long, as thereis no
risk to the saver. Even to put oneself at
minimal risk to save someone who is in
danger is not allowed.
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At the same time, when weighing the risk factors, our Rabbis warn that one should not
be overzealous in guarding one’s own life by ignoring the plight of those whose lives
are in danger; for one who saves a Jewish life, is as if they have saved the entire world.
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DISCUSSION
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4 types of people who must recite n>12  wWIaM ,RDINIW 1IN ,NIMND 127X NYIAIR
bnin to thank hashem for protecting )5y w>o o'n 717171 ,D"NMORD NPAN RYWY
them from harm. A sick person who Q1079 19000 0097 DI
was healed, a person who was freed
from jail, one who traveled through a
desert and one who traveled overseas.

The clear assumption is that all the
above, are considered situations in
which one depends on the almighty for
special protection. Thus, upon emerging
safely from these situations, one is
required to offer a special blessing of
thanksgiving.

One can question, if so, why is one
allowed to travel, if it is considered
dangerous?
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Rav Malkiel Tzvi Tannebaum of Lomza, Diwn MmN 02X 0°0 *TIW 11°¥N0 N
concedes that it is unclear where the 59" 9nm *®71 01PN HON1 ,RNIDO RN?OWT
line is drawn: TPH ORI LNYTHY MYY TIRN PN R 001
We find, after all, that sea travelers are 70X 7779 271NN "R MIXN 07pPH » 1D 0"H
required to thank upon safe completion MW 121°TH *IN ,NID0 WWN D1wWnN vimbs 1H
of their voyage, because danger is 7 311PRW RI’N N1D0 WWNIA 1NXY NXR 01019
common. Yet, it is certainly permissible 51230 9%291 N12 PIRNY W L,RXNHYI VWN
to sail at sea; it is not considered risking .NNO20N NYN PR IR N1
oneself. And if one is traveling for a

mitzvah, they are certainly obligated

to travel, and it is forbidden to refrain

because of the possible danger. Thus,

we see, that it is permissible to place

oneselfin a situation of possible danger,

as long as there is only a remote risk.

Elaboration is needed to explain the

limits in this regard, but time does not

allow.

QUESTION

The danger of traveling at sea is more dangerous than activities that halacha forbids due to
danger. Halacha does not require you to say 9m1an n271 after other dangerous situations,
i.e. if one walked over an unsteady bridge or walked under an unstable wall. Since that
level of risk is not high enough to warrant a Hagomel. That means traveling overseas is
riskier.

How can we explain this anomaly (we say Hagomel but are still allowed to do it in the first
place?
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Thus, they entail danger, and yet it is 79" IR N1D02 W IDNWI NIDOD RI’RT N
permissible to voyage out to sea and to 71100 DIWN NONRI XY NI ,I1TNA
travel in the desert.

Why do we not forbid it due to the
danger involved?
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We see from here, that when it comes
to things such as these which are
necessary to the world, there is no
prohibition whatsoever.
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The Gemara derives from the above:
NDD 21 K — Rav Pappa said: m2 151 &Y ko7 Kpin X201 801 7257 — Therefore,
we should not circumcise ° on a cloudy day or on a day of severe south winds; "' ™
3 133101 — nor should we let blood on [such a day].

The Gemara concedes:
o037 712 WTT RITRT — But now that the masses have trodden on [this path] G.e. it
has become common practice to circumcise and let blood on these days), 7 11 @INDD MW, —
we apply the verse: Hashem protects the simple.”

HABRUTA NIGHT @ SHAARE ZION



DINYIY PAIP

199 N1AIND

We mustexplain; thatoneisnotrequired
to refrain from ordinary conduct; hence
one is considered unable to protect
himself and he is then protected by
Hashem. However, when one is able to
protect himself, heis notin this category
and is considered putting his life at risk.

EARNING A LIVING
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The Gemara states what R’ Yose the son of R’ Yehudah derives from that superfluous

clause:
7Y

HE RISKS HIS LIFE." w232 1 5y m 1m9n — WHY DID THIS worker CLIMB A high RAMP to work,
12'X2 79NN — OR SUSPEND HIMSELF ON THE TREE to collect its fruits, mnmb5 1nyy nx "om —
PLACING HIMSELF IN MORTAL DANGER?” 112 5y X5 — Was it NOT FOR HIS WAGE? 1mx 127 —
ANOTHER EXPLANATION translates the verse as follows: "iwn)-ng Xwi X "HX), — ON IT HE
STAKES HIS LIFE. W2 "2W wiian ‘7; — WHOEVER WITHHOLDS THE WAGES OF AN EMPLOYEE
12111 w51 Hvi1 15183 — IS considered AS IF HE TOOK HIS LIFE FROM HIM. "
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— And the other [Tanna] xun123% m5 »yam X111 — needs that clause for that
which was taught in a Baraisa: "iwp1nx Xl KXy1 119x), — The verse states: AND FOR IT
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QUESTION

Is one allowed to be an athlete which involves some risk, such as football, boxing?

AW NN

TP R VODWUN JWIN

| received a question from someone,
if he is allowed to be a professional
athlete, since there is some form of risk.
It happens, that one in every thousand
are endangered?

The Gemara Baba Metzia says, that a
person whose job is to get fruits from
a tree is also risking his life, why is he
allowed to do so? Isn't it for his salary?

Rav Moshe asserts, for the sake of
earningaliving, one may expose himself
to a level of risk and even expose others
to risk as long, as they chose to put
themselves in that situation as is the
case of professional sports.

pPRWNN 0179009 NN OXR ,TNRN INHRWI
wINY WY 1"YH1 HRA RIPIW 01700 NPT
JON0o1W 0°9HR NNON TNRYH YI'RTD N1DOH

') RYNN X121 RN WIIODN XNT L NAVWN
19°R2 NN NN 219N TWDI RWI 1PHRI 21NOW
INIMT RNHR 170W HY RH DNMYH MY oM
,P1N7191RY NIOD WWN RI'RWI R DINDNNY
1IN 0PINR AINYW WWN WIWI R XYM
277797 WUNN RIW RNT DM DD PN
NXIN XD NOR W MXY NR 21709 DAT 1MNYI
DR 1N0179 71X N1 PINT WWH1A 91N n,nNI
wWN1 9°nnH W’ M1 0*INR NI1O0 WWH 03 1D
HY2RWI NN RY 1D RN XD OR 0,010 PIND
RINW 72000 KT HAR INIR 1DWH 1RD
PR ORTIT 1% NTH D121 10 O INRNWI RPIT
19R NR N1 PININ PO R D1ONH MW 1H
1T PINT POHDA R 010N 1IXT R IR YT RHW
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DOCTOR TREATING PATIENTS

T7-0 IMTYIYNR PIX

However, Rabbi Eliezer Waldenberg nwiy 91907 N1PNaT ,°NYT N1y '9H AR
writes, that this injunction does not 19901 15 DR ,1ND17D M2V 091N HDVY 1D
apply to healthcare professionals, who  7n% 111 ,n100 pooa o3 0I1>*H 0 VN
are permitted and it is a great mitzvah 7350 PNy 0129 HYIDY NMN DPNNWY
to care for those who are infected, even 1353 nx xwW1 XN 1PIRI N7 1NDIID TNV
if it means putting themselves in harm's 5y MYy NR MonS 0IRY Nt N
way. At the same time, the healthcare ..., PIPW D100 NMIPNY 019" 117AT
professionals need to do all they can to 21YR RO 03 17T RIN 19 DRI IN0IND DWY
minimize the risk of infection.

DRW X1 N1 TAN PINWD V1911 ,N017D DWH

N9IRD 071N2 HOVH HWINM NRTIA ANIN? RH

Other authorities tgke it a step furthgr. Since Fhe 1100 TN0IT9 HOWNT 111w 1N 195’
healthcare professionals entered their profession

out of their own free will, knowing full well that
there were some risks involved, they are not only
permitted but obligated to try and save the patient,
even if they are putting themselves at low risk.
Additionally, as long as the hospital is adequately
equipped to guard the staff from infection (as
much as possible), healthcare professionals
may not abandon their patients.( Nishmat
Avraham, vol. 2 p. 267, Rabbi Shmuel Wosner,
responsum Shevet Halevi 8:251:7.)

THOUGHT TO PONDER

When Esther invited Haman to the party, one of the reasons she invited him, 12 ywin’ 1
RN RIN NINW 7T 019 1D IPA0KR MIR NP

She wanted to show favoritism to Haman so that Achashverosh would get jealous, decide
to kill him and her, and put an end to the decree

Was she allowed to do that, cause her own death to save the mass?
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jasees

Regarding that which you wrote, that

hi mselfin order to earn a livelihood, a5 written in the Nodg Be-Yehuda (T;
yD. 10) — I have already expressed my viey i several places (Minzh( 12/‘;1”“)
pevarim 7; Minchas Asher, Shabbos 8.5, Haggadas Minchas Ashera;h i
Teshuva 19:3) that in truth, there is ng specific dispensation allowix; og“’:’
endanger himself for his livelihood. After all, nowhere do we find thatgear:ino
2 living overrides the concern for human Jife. Rather, there is a general rul§
that one is permitted to expose himself to a certain degree of risk in order to
improve his quality of life, and one is therefore permitted to climb a tree and set
sail in the ocean for the purpose of his livelihood. Indeed, this happens every
day, as people engage in all kinds of activities that entail some small degree of
risk for enjoyment, such as riding motorcycles, parachuting from planes, skiing,
and many other such activities that certainly expose one to greater risk than
staying at home or walking. Since this entails only a remote risk, there is no
prohibition.

However, I do not believe this is relevant to our issue, as anything that poses
arisk of several percentages is a discernible risk and is forbidden.

Therefore, it would seem, at first glance, that the man should not join this

perhaps he is allowed to endanger

delegation.
I'wonder, however, if there is truly an 8% chance of infection. Seemingly, the

main risk factor is people’s negligence in taking the protective measures neces-
sary to avoid infection, and if a person strictly and carefully abides by appropri-
ate safeguards, I would imagine that the danger is very remote. If, indeed, it can
be determined that he can take safety measures that would lower the risk of
infection to a minimum, it would seem that there is room to allow him to join
the delegation in order to save human life and be onw bw WP,

"0 9172 Y09 oW Y7
With much admiration and with blessings for a good, sweet year,

Asher Weiss

In our case, however, the question concerns a doctor who has a livelihogg
and he wants to endanger himself in order to earn extra money. May a persoI;
put himself in danger even under such circumstances?

The answer is that it is permissible, because even extra livelihood is consid.
ered a mitzva, just as a person is permitted to leave Eretz Yisrael for the Purposeg
of his livelihood, and it is permissible to leave even to earn extra money, A,
explained in Moed Katan (14), one who goes on a trip abroad and returng on
Chol Ha-Mo’ed may not cut his hair, even if he was unable to do so on Erey Yor,
Tov, since he was not allowed to leave. If, however, he had left for the purposes
of his livelihood, even just to earn extra money, then he is allowed to cut his hajy.

Similarly, the Shulchan Aruch (O.C. 248:4) draws halachic distinctiong
between one who leaves by boat or in a caravan on Erev Shabbos for the purpose
of a mitzva, and one who leaves to tend to optional matters. The Rama writeg
that leaving for business is considered leaving for the sake of a mitzva, and the

Mishna Berura (248:34) adds that this includes traveling to earn extra money,

Conclusion: If the risk is only 8%, then strictly speaking, it is permissible
for the physician to travel with a medical delegation to try to stop the plague.

However, if he would ask for our advice, we would advise him not to go, because

8% is not a small risk.

Rabbi Yitzchok Zilberstien
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